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Obje&'of Reuicrous” Wierhip,” 
The INTRODUCTION...) 
O's the Diſputes Betwees' is ind ihe Church of 


Rome, there is none of greater concernment, than 


Ho" . 


A 


that about the Objeft of Religious Worſbip. 
" We affirm, as the Scripture has t #s, that we muſk 4 Mat. 10: 
Worſhipthe Lord our God and ferve him only;ehe Church. 


of Rome teaches,that there is a degree of Religzous Welſh, - 
which we may give to ſome excellent Creatures, to Angels, 
and Saints, and Images, and the Hoſt, and to the Reliques 
of Saints and Martyrs. If they are in the right, we may 
thought very rude and uncrvil at leaſt, in denying to pay 
that War ſhip which i due to ſuchexcellent Creatures,and ve- 
y injurious to our ſelves in it, by lofing the benefit of their 
rayers and Patronage. If we be in the right, the Church 
of Ronie is guilty of giving that Worſhip to Creatures 
wbith u due to God alone,which is acknowledged on all bands 
to be the greateſt of fins ; and therefore ibis s a diſpute 
which can never be compremiſed, though we were never ſo 
defirous of an Union and Reconciliation with the Church 

Rome ; for the Incommunicable Glory of God and the Sal. 
vation of our Souls, are too dear things to be given away 

in complement to any Church. ; 
And ſbould it appear in the next World ( for I believe it 
will never appear to x in this\that we were miſtakes, that 
we were over nice and curious in refuſing to Worſhip Saints 


aud Angels, yet ours u a much more innocent and pqrdonable 
miſtake, than that which the Church of Rame js guilty of,, if 
4 thts beth hee 3 ple 4b7-" tbey 
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gas Sek Hp wh mp7 1s mu «i 
give, (a the Chch of Rome wil ar the | 


od prps do it; . and when-this ning to ary 
defigned contempt mn 6 Rs thoſe extelent Spirits, 
but to a hae to 4 greet reverence for God, and bis ing 

ry, if it wore a fault, wo need not. but: 
that God would pardon it; and that by rp Spirits, .whs 
have. ſuch a rofound* -veneration for God, will.c ahly excuſe - 
the neglet.; Ns Ceremonies. to themſelves upon fo great: 
a reaſon. 

But if the Eburch of Rome be miſtaken, and gives that 
Worſhip to Creatures which is. due only to the Supream Ged,” 
they have oiing 7 to pretend 3 inexcuſe of it; meither any ; 

tive Law of, God, which. expreſly forbids all dare” 
wor ſhip ( as 7 doubt not to prove, to the, | 
attial Readers) nor the principles of Natural. Reaſon.;. 8. 
abch b, whatever Apologies it may make for the Worſhip. of 
Saints and Angels, can never prove the neegfirs it; and. . , 
it highty concerns the. Church-of Rome, ber Com. 
wiion. to confider, whether \if their -diſtiailions and. Jitthe - 
appearances of reaſon cannot juſtifie-their Warſhip of Crea-. 
tures, they will be able to-excuſe them fram.the-guilt of fo 
eat a 
E But 'aq to infilt'on theſe.things xow ; L:ſhall devide this . 
eſcourſe into three parts. 

I. {+ſball prove from the ut .evideuce -of. Seripeare,.. 
That God  ; is to be Worlhj 

. T ſhall examiye what that 508 Fa whlch4s proper, ; 
at peculiar to.the Supream God, 

F: I hall confider hoſe doftinAlions, whereby i Church - 
of Rome jaſtiffes ber, Worſhip of Saints and Angels, aud? 
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SECTION LI 
That GOD alone muſt be Worſhipped. 


| ſhip noother Being, but only God, I ſhall prin- 


cipally confine my ſelf to Scripture evidence, 

which is the moſt certain authority to deter- 

mine this matter. For though I confeſs, itſeems to me 

a ſelf evident and fundamental principle in natural Re- 

ligion, that we muſt worſhip none but that Supreme Be- 

ing, who made, and who governs the world, yet I find 
men. reaſon very differently about theſe matters. 

"The Heathen Philoſophers, who generally acknow- 

ledged one Supreme and Soveraign Deity, did not think 


"F , \+itincongruous, nor any affront or diminution to the Su- 


preme God, to aſcribe an inferior kind of Divinity, nor 
to pay an inferjour degree of Religious Worſhip to thoſe 
- excellent Spirits, which are ſo much above us, and have 

ſo great a ſhare in the | eps * of this lower world, 
no more than it isan aftront to a Soveraign Monarch, to 
honour and reverence his great Miniſters of State, or 
peculiar Favourites. And the Church of Rome, as ſhe 
has corrupted Chriftianity with the worſhip of Angels 
and Saints departed, ſo ſhe defends her ſelf with the fame 
Arguments and Reaſons, which were long ſince alleadg- 
ed by Celſus and Porphyrie , and other Heathen Philoſo- 
phers, in defence of their Pagan Idolatry. 

And it muſt beconfeſt, that theſe Arguments are ves - 
ry popular, andhave ſomething ſo agreeable in them,to 
the natural notions of Civil Honour and reſpe&t, which 
admits of great variety of degrees , that I do not won- 

B der 
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O make good the firſt point, that wemuſt wor- ©, 


2 Col. 18. 


y 


der that ſuch vaſt numbers of men , both wiſe and un- 
wiſe , have been tmapoled on by them. 

For there is certainly proportionable reverence and 
reſpect due even to created excellencies, and every de- 
gree of power challenges and commandsa juſt regard , 
and we are bound tobe very thankful not only to'God, 
who 13 the firſt cauſe, and the ſupream giver of all good 
things, but to our immediate Benefators alſo. And there- 
fore if there be a ſort of middle Beings, as the Heathens 
believed, and as the Church of Rome aſſerts, between us 
and the Suprem God , who takes particular care of us , 
and either by there power and intereſt in the govern- 
ment of the world, or by their interceſſions with the 
Supream God, can and do beſtow a great many Bleſſings 
on us, it ſeems as natural and neceſſary to fear and re- 
verence, to honour and worſhip them, andto give them 
thanks for their care and patronage of us;as it 1s tocourt 
a powerful Favourite, who by his intereſt and authority 
can obtain any requeſt we make to our Prince ; and the 
firſt ſeems to be no greater injury to God, than the ſe- 
cond is to a Prince. Thus St. Paul obſerves, that there 
is a ſhew of humility in wormags Angels; that men 
dare not immediately approach o plriou a Majeſty as 
God is, but make thoſe addreſſes by thoſe excellent ſpi- 
rits which attend the Throne of God, and are the Mini- 
ſters of his Providence. 

But then every one who believes that there is one Su- 
preme God , who made all other Beings, though never 
ſo perfeCt and excellent, muſt acknowledge,that as there 
is nothing common to God and Creatures, ſo there muſt 
be a peculiar Worſhip due to God, which no Creatures 
can challenge any ſhare in. It is no affront to a Prince 


to pay ſome inferiour degrees of civil honour and reſpe& 


to his Miniſters and Favourites, becauſe as the diflerence 
between a Prince and his Subjects is not founded in na- 
ture, but in civil order ; fo there are different degrees of 

FM avilt 


(3) 
civil reſpe& proportioned to the diflerent ranks and de. 
grees of men in the Common-wealth, There is a de- 
gree of preheminency which is ſacred and peculiar to the 
Perſon of the Prince, and no Prince will ſuffer his grea- 
teſt Favourite to uſurp the Prerogative honours which 
belong to the Crown; but while they are contented 
with tuch reſpeCts as are due to their rank and ſtation, 
this is no itjury to the Prince ; for all civil honour is 
not peculiar to the Prince, but only ſupereminent de- 
gree of it , and therefore inferiour degrees of honour 
may be given to others perſons. 

But though there aredifferent degrees of civil honour 
proper to different ranks and degrees of men , who all 
partake in the ſame nature, and are diſtinguiſht only by 
their different places in the Common-wealth ; yet in this 
ſenſe there are no different degrees of Religious Wor- 
ſhip. All Religious Worſhip 1s peculiar to the Divine 
Nature , which is but one, and common only to three 
Divine Perſons, Father, Son, and Holy Ghoſt, one God 
bleſſed for ever, Amen. Civil honour and Religious 
Worſhip differ in-the whole kind and ſpecies of aQtons, 
and have asdifſerent objefts as God and Creatures ; and 
we may as well argue from thoſe different degrees of 
civil honour among men, to prove that there is an infe- 
riour degree of civil honour due to Beaſts , as that there 
13 an interiour degree of Religious Worſhip due to ſome 
men. For all degrees of Religious Worſhip are as pe- 
culiar and appropriate to God , as civil reſpe&ts are to 
men, and as the higheſt degree of civil honour is to a 
Soveraign Prince. 

However ſhould we grant, that ſome excellent Crea- 
tures might be capable of ſome inferiour degrees of Re-. 
ligious Worſhip; yet as the Prince is the fountain of ci- 
vil honour , which no Subje&t muſt preſume to uſurp, 
without a grant from his Prince , ſo no Creature, ho 
excellent ſoever , has any natural and inherent right to 

B 2 © any 


SefF. 2. 


4 Matth. 10. 
6 Deutr. 13, 
10 Deutr, 20, 


© i, {ia 


[4] 


any degree of Religious Worſhip, and therefore we muſt 
not preſume to worſhip any Creature without Gods 
command , nor to pay any other degreeof Worſhip to 
them, but what God has preſcribed and inſtituted ; and 
the only way to know this, is to examine the Scriptures, 
which is the only external revelation we have of the 
will of God. 

Let us then inquire, what the ſenſe of Scripture is in 
this controverſie ; and I ſhall diſtinty examine the 
teſtimonies both of the Old and New Teſtament, con- 
cerning the obje& of Religious Worſhip. 


X + +: WW f 1 
The Teſtimonies of the Moſaical Law conſidered. 


is O begin with the Old Teſtament ; and nothing 
is. more plain inall the Scripture, than that the 
Laws of Moſes confine Religious Worſhip to that one 
Supreme God, the Lord Fehovah , who Created the Hea- 
vens and the Earth. For, 
I. The /ſraelites were expreſly commanded to Wor- 
ſhip the Lord Fehovah, and to Worſhip no other Being ; 
as our Saviour himſelf aſſures us, who I ſuppoſe will be 
allowed for a very good Expoſitor of the Laws of Moſes. 
It is written, thou ſhalt worſhip the Lord thy God, and him 
only ſhalt thou ſerve. In the Hebrew Text,from whence 
our Saviour cites this Law, it is only ſaid, Thou ſhalt fear 
the Lord thy God, and ſerve him , without that addition, 
of bim- only. And yet both the Septuagint and the vul- 
gar Latine , read the words as our Saviour doth, him only 
ſhalt thou ſerve; and the authority of our Saviour is ſufh- 
cient to juſtifie this Interpretation ;. and withal , gives 
us a general rule ,, which puts anend to this controver- 
Ge; that as often as we are commanded in. Scripture to. 
worſhip- 


(5] 


worſhip God, we are commanded alſo to worſhip none 
beſides him. | 

For indeed the firſt Commandment is very expreſs in 
this matter , and all other Laws which concern the ob- 
jet of Worſhip, muſt in all reaſon be expounded by 
that. 
Septuagint renders it 7a us? beſides me; fadoes the 
Chaldee, Syriack, and Arabick to the fame ſenſe. And it 
is univerſally concluded by all Expoſitors that I have 
ſeen, that the true interpretation of this Command- 
ment is, that we muſt Worſhip no other God, but the 
Lord Fehovah. To pay Religious Worſhip to any Be. 
ing, does in the Scripture notion, make that Being our 
God , which is the only reaſon, why they are comman- 
ded not to have any other Gods. For there 1s but one true 
God, and therefore in a ſtrif ſenſe, they can have no ©- 
ther Gods, becauſe there are no other Gods to be had ; 
but whatever Beings they worſhip, they make that their 
God by-worſhipping it; and ſo the Heathens had a. 
great many Gods, but the Fews are commanded to have 
but one God, that is, to worſhip none elle beſides him. 


Thou ſhalt have none other Gods before me. The 3 Exod. 3. 


In other places God'expreſly forbids them to worſhip 6 peurr. 14. 


aftty ſtrange Gods, or the Gods of the people , or thoſe Na- 
tions that were round about them. And leaſt we ſhould 
ſuſpect, that they were forbid to worſhip the Godsof 
the people, only becauſe thoſe Heathen Idolaters wor- 
ſhipped Devils and wicked Spirits, the Prophet Feremiah 
gives us a general notion, who are to be reputed falſe | 
Gods, and not to be worſhipped. Thus ſhall ye ſay unto * 
them , the Gods that have not made the Heavens and the 
Earth, even they ſhall periſh from the Earth; and from un- 
der theſe Heavens. So that whatever Bing is worſhip- 
ped, whether it be a good or a bad Spirit, which did not 
make the Heavens and the Earth, is a falſe God to ſuch 
Worſhippers: and I ſuppoſe the Church of Rome will 


not ſay, that Saints or Angels, or the Virgin Mary (4s 
much 


o Jere, 17. 


[5] 
much as they magnifie her) made the Heavens and the. 
Earth. And then according to this rule they ought not 
to be worſhipt. 

But to put this paſt doubt , that the true meaning of 
theſe Laws is to forbid the Worſhip of any other Being 
beſides the Supreme God , I ſhall obſerve two or three 
things in our Saviours anſwer to the Devils temptation, 
which will give great light and ſtrength to it. 

I, That our Saviour abſolutely rejeQs the Worſhip of 
any other Being togerher with the Supreme God. The 
thing our Saviour condemns , is not the renouncing the 
worthipof God for the worſhip of Creatures, (for the 
Devil never tempted him to this) but the worſhip of a- 
ny other Being befides God, though we ſtill continue to 
worſhip the Supreme God. 7t i written, thou ſhalt wor- 
ſhip the Lord thy God, and him only ſhalt thou ſerve. 
Which is a plain demonſtration,that men may believe and 
worſhip the Supreme God , and-yet be Idolaters, if they 
worſhip any thing elſe beſides him. The Devil did not 
deſire our Saviour to renounce the worſhip of the Su- 
preme God, but was contented that he ſhould worſhip 
God ſtill, fo he would but worſhip him alſo. And 
therefore it is. no reaſon to excuſe the Church .of Rome 
from Idolatry, becauſe they worſhip the Supreme God, 
as well as Saints and Angels ; this they may do, and be 
Idolaters ſtill ; for Idolatry does not conſiſt meerly in re- 
nouncing the worſhip of the Supreme God, but in wor- 
ſhipping any thing elſe, though we continue to worſhi 
him. When the Jews worſhipt their Baalims and fal 
gods , they did not wholly renounce the worſhip of the 
God of Iſrael; and the Heathens themſelves, eſpecial- 
ly- the wiſeſt men amongſt them , did acknowledge one 
Supreme God, though they worſhipt a great many in- 
teriour Deities with him. 

2. Our Saviour in his anſwer to the Devils temptati- 
on,does not urge his being a wicked and Apoſtate Spirit, 
an 


an enemy and a rebel againſt God, but gives ſuch a rea- 
ſon why he could not worſhip him, as equally excludes 
all Creatures,whether good or bad:Spirits.trom any right - 
to Divine Worſhip. Thou ſhalt worſhip the Lord thy God, 
and him only fhalt thou ſerve. Him and none elle, whe- 


ther rhey be good or bad Spirits, for our Saviour does 
not confine his anfwer to either , and therefore includes 


them both. 

When we charge the Church of Rome with too plain 
an imitation of the Pagan Idolatry in that worſhip they 
paid to their inferiour D#xmons, which was nothing 
more , than what the Church of Rome now gives to 
Saints and Angels ; they think ita ſufficient anſwer,that 
the Heathens worſhipt Devils and Apoſtate Spirits, but 
they worſhip only the Friends and Favourites of God, 


bleſſed Saints and Angels.- 
Now I ſhall not at preſent examine the truth of this 


pretence, but ſhall refer my Reader to a more Learned Srtillingfleer's 


perſon for ſatisfaQtion in this matter ; but if it were true, py 
yet it is nothing to the purpoſe, if our Saviours anſwer ds 
to the Devil be good. 

For let 'us ſuppoſe, that the Pope of Rome, who calls 
himſelf Chriſts Vicar , had at this time been in Chriſt's 
ſtead to have anſwered the Devils temptations , and let 
us be ſo charitable for once as to ſuppoſe that (ſaving al- 
ways his indire& power over the Kingdoms of this world 
in ordine ad ſpiritualia) he would not worthip the Devil 
to gain all the Kingdoms of the World and the Glory of 
them. Conſider then how' the Pope of Rome could an- 
ſwer this temptation; AZ thi I will grve thee, if tho 
wilt fall down and worſhip me - could he anſwer as'our 
Saviour does > 7? is written, thou ſhalt worſhip the Lord 
thy God,and him only ſhalt thou ſerve. Howealily mighe 
the Devil reply , Is this indeed your infallible Opinion, 
and the judgment and prattice of your Church #0 ſerve 


God onely » do you not alfo ſerve and{workhip Sr. Paul! 
and 


- - wo" 010-027 We et Wes oe > 


4 Luke 6, 
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and St. Peter, and the _— Mary , beſides a great 
many other obſcure and doubtful Saints 2 This is 


downright Hereſie, to confine all Religious Worſhip 


'to God; Here now is matter of fa& againſt the Pope, 


that he does worſhip other Beings beſides God, andif he 
will ſhew any reafon for his not worſhipping the Devil, 
he muſt quite alter our Saviours anſwer , and not plead 
for himſelf, that he is bound to worſhip God and him 
onely , but that he is bound to worſhip onely God and 
good Spirits ; and therefore the Devil being a wicked 
and Apoſtate Spirit, it is not lawful to worſhip him. So 
that if our Saviour gave a ſufficient anſwer to the Devils 
temptation, it muſt be equally unlawful to worſhip good 
and bad Spirits ; there may be ſome peculiar aggrava- 
tions in having communion with Devils , but the Idola- 
try of worſhipping good and bad Spirits is the ſame. 

. Our Saviours anſwer to the Devil, appropriates 
all kinds and degrees of Religious Worſhip toGod alone. 
The Devil was not then ſo good a School-man, as 
nicely to diſtinguiſh and diſpute the degrees of Religious 
Worſhip with our Saviour , but would have been con- 
tented withrany degree 'of Religious Worſhip. Hedid 
not pretend to be the Supreme God , nor to have the 
diſpoſal of all the Kingdoms of the world in his own 
right : but acknowledges, that it was delivered to him, 
and now by vertue of that grant , he gives it to whom be 
will. Now it is impoſſible in the nature of the thing to 
worſhip any Being as Supreme , whom at the ſame 
time we acknowledge not to be Supreme. And there- 
fore the Devil asks no more of our Saviour, than that he 
would fall down and worſhip him ; which is ſuch an infe- 
riour degree of Worſhip,” as Papiſtsevery day pay to I- 
mages and Saints ;- and yet this our Saviour refuſes to 
do, and that for this reaſon, that we muſt worſhip God 
only, which muſt ſignifie, that we muſt not give the 


leaſt degree of Divine Worſhip to any Creatures ; or 
elle 


elle it is not a ſatisfadtory anſwer tothe Devils Tempta- 
tion, who-did not gy ws 5 certain and determinate 
of Worſhip, but jeft him at liberty to uſe what 
dittin&ions he pleaſed, ——— what degree of Wor- 
ſhip he faw fit; whether abſolute or relative, ſupream 
or ſubordinate, terminative. or tranſient, ſo he would 
but fall down and worſhip him + dari or in any de- 
gree, he left him to be his own Schoolman and Caſuiſt; 
but of this more preſently. | 
11. As the Laws of Moſes in general, appropriate all 
Religious Worſhip to God, command us to worſhip God, 
and him only, ſo the whole Jewiſh Religion was fitted - 
only for the worſhip of the-Lord Jehovah. 
I ſuppoſe our Adverfaries willnot deny, that the Ta- 
bernacle and Temple at Jeruſalem was peculiarly con- 
ſecrated to the honour'and worſhip of the Lord Feho- 
vah: this was the houſe where hedwelt, where he plac't 
his Name, and the Symbols of his preſence. It was a 
reat profanation of that holy place, to have the wor- 
ſhip any ſtrange Gods ſet up in it; and yet this was 
the only place of Worſhip appointed by the Law of Me- 
ſes ; they had but one Temple to worſhip in, and this 
one Temple conſecrated to the peculiar worſhip of one 
God ; which is a plain dem tion, that they were 
not allowed to worſhip any other God, becauſe they 
had no place to worſhip him in. 
And thisI think is a plain proof, that all that wor- 
ſhip which was confined to-their Temple, or related to 
it, was peculiar to the Lord Jehovah, becauſe that was 
his houſe, and then all the Jewiſh worſhip was ſo, which 
waseither to be performed at the Temple , or had a re- 
lation and dependance on the Temple worſhip. 
Sacrifice was the principal part of the Jewiſh worſhip, 
and this we know was confined to the Temple. Moſes | 
expreſly commands {ſrael, Take heed to thy ſelf, that "3 Pete 13 
thou offer not thy burnt offerings in every place that thou Wig 
ſeeſt. 


IR 13, ſceſ. But in the place which the Lord ſhal One 
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of thy Tribes, there ſbalt thou offer thy burnt and. 


there ſhalt thou do all that I command thee, The Pro- 
-phets indeed, eſpecially before' the building ofthe Tem» 
ple, did ere&t Alters at other places for occaſional Sacri-- 
fices, for as God reſerved a liberty to himſelf to diſpenſe 
with his own Law in extraordinary caſes, ſo it was pre« 1 
ſymed, that what was done by the Prophets, wasdone by 
a Divine command; but there was to be no ordinary or 
ſtanding Alter for Sacrifice, but at the Tabernacle or 
Temple ; this we may ſee in that diſpute which had like 
to have hapned between the Children of 7ſrae/ and the 
_. Tous, Tribes of Reuben and Gad, and the half Tribe of Ma 
Om  waſſeth, about the Alter of Teſtimony, which theſe two 
Tribes and a half built on the other fide of Fordav. It 
was agreed on all hands, that had it been intended for 
an Alter for Sacrifice, it had been Rebellion againſt the 
-2, Lord to have built any Alter beſides the Alter of the 
Lord, though they had offered no Sacrifice but to the 
' ord Fehovah. The fame is evident from Gods diſlike 
ol their offering Sacrifices in their high places, though 
they Sacrificed only to the God. of 1ſrael. So that all 
Sacrifices were to be offered at the Temple on. the Alter 
of God, and therefore were offered only to. that God, 
whoſe Temple and Alter it was.. And indeed this is ex- 
22 Exod 2c. preſly provided for in the Law. Ze that ſacrificeth to 
any God, but to the Lord only, ſhall be utterly deſtroyed. 
"And as their Sacrifices were appropriated to the Tem- 
ple, ſain ſome ſence were their Prayers, which were 
offered up in vertue of their Sacrifice. And therefore 
this isa peculiar name for the Temple , that it was zhe- 
56 Thai. 7 Fowſe of Prayer. Here God was more immediately 
21 Marth.z3. . 
uKings, © Preſent to-here thoſe Prayers which were offered to him, 
according to Solomoxs. Prayer at the Dedication of the 
Temple. Itistrue; the devout Fews did pray to God. 
ub, re-ever tikwy were, though at a great diilance from: 
Lie 
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the Temple, whether in the land of Canaay, or out of it, 
bur then there are two things, which ſhew that relation 
their Prayers had to- rhe Temple Worſhip. © 1; That 
their ſtated hours 'of Prayer were the hours of Sactifice, 
which plainly ſignified; that they offered up their Pray- 
ers in conjunCtion with thoſe Sacrifices, which were at 
that time offered in the Temple ; and therefore that 
they prayed only to that God to whom they ſacrificed ; 
for we muſt conſider, that the conſtant motning and e- 
vening Sacrifices, were not particular Sactifices, but 
were offered for the whole Congregation of 77ae/; and 
therefore every man had a ſhare in them. Hence the 
time of offering the Sacrifice, is called the hour of Pray- 
er. Thus Peter and John went up together into the Tem- 
ple'#t the hour of prayer, Fein the ninth hour ; that is, 
the time of the Evening Sacrifice. Hence are ſuch ex- 
preſlions as that of the Plalmiſt, Ler my Prayer be ſet 
before thee as Incenſe, and the lifting ap of my hands, as the 
Evening Sacrifice. Nay it is moſt probable, that when 
Fernſalem and the Temple were deſtroyed, and the peo- 
ple carried captive into Babylon, and the daily Sacrifice 
ceaſt, yet the devout people obſerved the hour of Sacri- 
fice for their Prayers. Thus Danie/ prayed three times 
a day, which moſt likely were Evening and Morning, 
and Noon. Where Evening and Morning no doubr 
ſignifie the time of the Evening and Morning Sacrifice ; 
and we are told, that the Angel Gabrie/ came to Daniel 
while he was praying, and touched him about the time 
of -the Evening oblation, But 2, beſides this, when 
they offered up their prayers to God in other parts of 
the Nation, or in other Countries, they prayed towards 
Jeruſalem, and the Temple of God, as we now lift up 
our eyesto Heaven, where God dwells. Thus Solomon 
in his Prayerof Dedication, does not only beg of God 
to here thoſe Prayers, which were made to him in that 
Houſe, but thoſe alfo —_ were made towards it, as 
2 the 


3 As rt. 


6 Dan, 19, 


$$ Plalm 17. 


9 Dan. 21, 


1 Kings 8. 30. 
thy people Iſrael, when they ſha 


V. 35+ 


V. 37- 


V 39. 


V 44- 


V., 48. 
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the words muſt ſignifie in-feveral places. In general he 
prays, Hearken thou to the Daee of thy ſervant, and of 
ball pray towards this place ; 
po: may ſignifie both in and towards this place, 
and here includes both, as appears from the following 
inſtances, which refer both to Prayers made in the 
Temple, and to thoſe Prayers which were made towards 
the Temple, by perſons who are/at a diſtance. Thus 
in what ever part of the Nation they wanted Rain, which 
might be at a great diſtance-from Jeruſalem, they were 
to pray towards this place. The fame was to be done 
in caſe of Famine and Peſtilence, &c. or if they were 
beſieged in any of their Cities, when they could not go 
to the Temple to pray. Nay, What Prayer or ſupplica» 
tion ſoever ſhall be made to any man, or by all thy people It 
rael, which ſhall know every man the plague of his own heart 
and ſpread forth his hands towards this houſe, then hear 
thou in Heaven- thy, dwelling place and forgive. Thus 
when they went out to battle, they were to pray to- 
wards the City of Jeruſalem, and- towards the Temple. 
And when they were carried captive into their enemies 
land, they were to pray to God toward the land which 
God had given them, towards the Holy City, and to- 
wards the Temple. And accordingly it was the con- 
ſtant praftice of Daniel, when he was in Babylon, to pray 
three times a day to God, with;his windows open in his 

chamber toward Feruſalem. | 

So that though the Temple were not the only place 
where they might lawfully pray to God ; yet all their 
Prayers were to be direted-to the Temple, and receive 
their virtueand acceptation from-their relation to the 
Temple and the Temple-Worſhip. This was a ſtanding 
rule for the whole Jewiſh Nation, that whenever they 
prayed, they offered. up their. Prayers in the Temple or 
towards it.; and this. is generally obſerved by them to 
this day :. For.tae reaſon why they generally now: turn 
| them- 


themſelves towards the Eaſt when they pray, is not out 
of any reſpeCt to the riſing of the Sun, but becaule they 


live in Weſtern Countries ; and ſo by turning to the 


Buxtorſit Sy- 


Eaſt, they look towards eruſalem, and-the place where ,,. 5.15. 
the Temple ſtood. And this is as plain evidence, that 222. 


all their Prayers as well as Sacrifices, were to be offered 


onely to that God who dwelt in the Temple. And 


therefore as they are commanded to pray to God, and 
this is made the peculiar attribute of God, that he hea- 
reth prayers, and therefore unto him ſhall all fleſh come ; fo 
they are expreſſly commanded wot to make mention of the 
name of the Heathen gods ; that is, not to pray to them; 
the prayers of the Heathens confiſting of a frequent re- 
petition of the names of their gods, as we fee in the 
prieſts of Baal, who cried from morning till evening, 


laying, O Baal bear «s. 


Thus the Jews were commanded to bring all their 
Vows, firſt Fruits, Tythes, and offerings, to the Tem- 
ple, whichis a plain ſign to whom they were offered, 

The Seventh-day-Sabbath was a ſign that they wor- 
ſhipt that God who created the world in fix dayes, and 
reſted on the ſeventh, and deliver them from their X- 
gyptian Fans. 4a gave them reſt in that good Land, 
both which.reaſons are aſſigned by Moſes, and therefore 
God commands them by the Prophet Ezetiel, Hallow my 

ſabbaths, and they ſhall be a ſign between me and you, that 


ye may know that I am the Lord your God. 


They had but three ſolemn Feaſtivals every year, and 


they. were all in remembrance of. the great Works of 
God, and all the Males were to go up to Feruſa/em to 
keep theſe Feaſts; and therefore all theſe were the 


Feaſts of the Lord Jehovah. 


And as they were to pray only to God, fo they were 


65 Pſalm. 2. 
23 Joſhua 7. 


Kings 12.26. 


20 Ezck. 20. 


only to ſwear by his name, which is anoth:r part of ,.pe.. .,. 
by the Lord [2 Tal. 18. 


Religious Worſhip ; and therefore to ſwear 
of Hoſts is called the Language of Canaan, 
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So that all the parts of the Jewiſh Worſhip were appro- 
priated to the Lord Jehovah, he was the only object 
of their dread and fear, and religious Adorations. And 
when we conſider that God had chofen them to be 
a peculiar people to himſelf, that the Land was a Ho- 
ly Land, Gods peculiar Inheritance, which he gave by 
promiſe to their Fathers, and the Temple was his Houſe 
where he dwelt among them, it cannot be expected that 
any other Gods might be worſhipt by ſuch a people, in 
ſucha Land, and in ſuch a houſe, as God had appropria- 
ted to himſelf. 

3. It is very conſiderable, that we have no approved 
example under the Law, of any worſhip paid to Saints 
or Angels, or any other Being but God alone. We have 
too many ſad examples of the Idolatry of the Jews both 
in worſhipping the Molten Calf which Aaron made, and 
Feroboams Calves, and Baalim's, and other Heathen 
gods; but had it been allowed by their Law to have 
paid any inferior degree of Religious Worſhip to 
Saintsand Angels (which is now aſſerted by the Church 
of Rome, to be a matter of ſuch great benefit and advan- 
tape to pared) it is very ſtrange, that we ſhould not 
have one example of it throughout the Scripture, nor 
any authentick Records among the Jewiſh Writers : All 
the Pſalms of David are direCted to God alone, and yet 
we cannot think but ſuch a devout man would have be- 
ſtowed ſome Hymns upon his Patron and tutelar Saints , 
had he worſhipt any ſuch, as well as the Papiſts do now. 

This the Church of Rome ſees and acknowledges, and 
thinks ſhe anſwers too, when ſhe givesus the reaſon why 
it could not be ſo under the Law ; becauſe ' thoſe Old 
Teſtament-Saints were not then admitted into Heaven, 
tothe immediate viſion and fruition of God ; Heaven- 
gates were not opened till the RefurreCion and Aſcenſi- 
on of our Saviour, and therefore thoſe blefſed Spirits were 
not in a condition to be our Interceſſors and Mediators, 
till 


till they were received into Heaven; but now Saints 
and Martersaſcend direQly into Heaven, and reign with 
Chriſt in Glory, and it ſeems ſhare with him.in his pe- 
culiar Worſhip and Glory too. 

Now 1. Whether this be ſo or not, the Scriptures aſſign 
no ſuch reaſon for it; and- therefore it is likely there 
might be other reaſons, and I think I have made it very 
plain that there was. We are not enquiring for what 
regſons the Jewiſh Church did not worſhip Saints and 
Angels, but whether they did worſhip them or not ; and 
it appears that they never did ; ſo that we have neither 
precept nor example for this, during all the time of the 
Jewiſh Church : which is all we intend to prove by 
this argument. 

2. But yet it is evident, that this is not a good reaſan- 
why the Jews did not worſhip Angels under the Law. 
For certainly Angels were as much in Heaven then, as 
they are now, _ Saints were. They are repre- 
ſented in the Old Teſtament, as the conſtant Atten-- 
dants and Retenue of God, and the great Miniſters ofhis 
Providence, and therefore they were as capable of Di- 
vine Worſhip in the time of the Law as they are now, 
nay, I think, a little more. For the Law it ſelf was gi-- 
ven by the Miniſtry of Angels, and their appearances. 
were more frequent and familiar, and the world ſeemed 
to be more under the Government of Angels then, than: 
it is now, ſince Chriſt is made the Head of the Church, 
and exalted above all principalities ant powers. 

And therefore ſometimes the Advocates of the Ghurch 
of Rome; make ſome little offers to prove the worſhip of 
Angels in thoſe days: to this parpoſe they alledge that 
form of Benedi&tion, which Facob uſed in bleſling the 


Sons of Foſeph : The Angel which redeemed me from all ,, G@. ,5- 


evil, bleſs the Lads. | 
But r, This'is-not a direct prayer to the Angel, but 
only his committing, of them.to the care and patronage 
ob: 


o T7 . yp. --) 


of that Angel, with a prayer to God for that purpoſe* 
Aad if he crplns bad found that God ah para; 
ted his Angels to defend and prote@ him, it was but rea- 
ſonable to pray to God, that the ſame Angel might pro- 
tect his poſterity. 

2. But yetaccording to the ſence of the ancient Fa« 
thers, this was nocreated Angel and Spirit, but the Son 
and Word of God, the Angel of the preſence, who is fo 
oſten in Scripture ſtiled Jehovah, a name which can 
belong to no created Spirit. And it is no hard matter 
to make it highly probable, that this is that Angel who 
redeemed Facob out of all his troubles. But it is ſtrange, 
if Angels were worſhipt under the 'Old Teſtament, we 
ſhould have no clearer and plainer evidence of it, than 
ſuch a ſingle Text, which was never expounded either 
by any Jewiſh or Chriſtian Writers to this ſenſe, till of 
late days; and here the Prieſts of the Church of Rome 
are to be put in mind of their Oath to expound Scri- 
pture, according to the unanimous conſent of the Anci- 
ent Fathers. | 
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The Teſtimonies of the Goſpel conſidered , whe- 
ther Chriſt and bis Apoſtles have made any 
alteration in the obje&t of our Worſhip. 


Et us now proceed in the ſecond place, to conſider 
the writings of the New Teſtament, and examine 
what they teach us concerning the objeQ of our worſhip. 
And that Chriſt and his Apoſtles have made no change 
in the obje&t of our worſhip, will appear from theſe 
conſiderations. 
I. That they could not do it. Had they ever at-_ 
tempted to ſet up the worſhip of any other _— mn 
ides 


ſides the One Supreame God the Lord Fehovab, the: Jews 
were expreſly commanded by their Law-not to! believe. 


them por. _ 1 ron NF wonders | 
and miracles they "had wroght. - 7f: there ariſe 2 | 
you a prophet or a dreamer -of dreams, and giveth the _ hs 
ſign or wonder, and the fign or wonder come to paſs, whereof 
he ſpake unto thee ſaying, let us go after other Gods (which 
thou haſt not known 20 her nd prion 3 Thoa ſhalt not 
hearken unto the words of the Prophet, or that dreamer of 
dreams : for the Lord your God proveth you to know whe- 
ther you love the Lord your God with all your heart, and 
with all your Soul, Te fhall walk after the Lord your God,; 
and fear him, and keep his commandments, and obey his 
voice, and you ſhall ſerve him, and cleave unto him. Aud 
that Prophet or dreamer of dreams ſhall be put to death; &c, 
in which Law- there are ſome things very material to be 
obſerved in- this preſent difpute.- x | 
- 1. When they are forbidden to hearken-to any Pro-: 
phet, who ſeduces them-to the» worſhip of any other 
Gods, this muſtbe extended to all theſe inſtances: of I- 
dolatrous worſhip, which are forbid by the Law of Mz- 
ſes, whatever is oppoſed to the worſhip of one Supreame 
and Soveraign —_— Lord Jehovah. And therefore 
whether theſe Prophets ſeduced: them: from the worthip 
ofthe Lord Jehovah, to the worſhip of other Gods ; or 
perſwaded them to worſhip other Gods beſides the Lord 
Fehovah, whether they were any: of thoſe Gods which 
wereat that time worſhipt byother Nations,” or any 0- 
ther Gods, whom the ignorance and ſuperſtition. of the. 
people ſhould create in after ages, whether good or bad 
Spirits, the caſe is the ſame ; whoever perſwaded thenr -. 
ro worſhip any other Being with or beſides the Supreame 
God, was to be rejeted by them ; for this4s'the ſenſe of 
the Moſaical Laws concerning the worſhip of -one Sus! 
preame God, as I have already proved, and the ſerving 
other Gods in this place, is oppoſed to the worſhip ot 
| D 'O18 
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one God, and. therefore muſt inglude. whatever accor- 
ding to the Law of Myſes:is contrary: to the; worſhip. of 
-1>. This Law. mukes the worſhip of one God eter- | 


_ "nal and unchangeable. There is no way of altering any 


Divine Laws, but-by a new revelation of Gods will, and 
there-is no.way.to, give Authority to; ſuck a. reyelation, 
but by Miracles or Prophefie ;-butin this. caſe. Miracles 
and Propheſic it ſelf can give noguthority; becauſe God 
himſelf has expreſly forbid us to hearken to any: Prophet, 
whatever ſigns or wonders: are wrought by him, who 
teacherh'the worſhip. of any: ottier-Being- beſides the one 
Supreame'God. So that.:the Law: of\ Meſes having ex- 
preſly forbid the worſhip. of any'other Beihg beſides God, 
and as exprefly forbid us to hearken to any Prophet; 
though a worker: of Miracles, who teaches any other 
wane it is impoſſible, that this Law ſhould ever be 
altered; becauſe weate before-hand warned;by God him- 
ſelf; not-to give'ctedit to-any Prophet, whatever he-be, 
or whatever he do, who attempts any alteration of it, 
And therefore had Chriſt or his Apoſtles taught the wor- 
ſhip of Saints and Angels, it had been a juſt reaſon for 
the unbelief of the Fews, notwithſtanding all the Mi- 
racles that were wrought by them; and it is well the 
Jews never had any juſt occaſion to make this objeion 
againſt our Saviour ; for if they had, I know not how it 
would have been anſwered. I fay a Fuſt occafion, for the 
Jews did urge this very Law againſt him before Pilate. 
We have a Law, and by our Law he ought to die, becauſe 
he made himſelf the Son of God. In which they refer to 
that diſcourſe of our Saviour, 10 John 29,30, where he 


. affirms that God is his Father, and plainly tells them, 7 


and my Father are one, for which ſaying they attempt to 
ſtone him for Blaſphemy, and that being a man, he made 
himſelf a God, v. 33, But though he did indeed (as the 
Jews rightly inferred) make himſelf a God by this fay- 
ing 


(w] _ 
ing; yet he did not preach any; new God 'to: them, but 
armed himſelf'to be one with  his:Father, 'tliat- ſame 
Supreame'God, the Lord Fehevab, whom they were com- 
manded to worſhip by their Law ;| he made no alterati- 
on inthe obje& of their worſhip , - but only did more 
clearly and diſtinQly reveal the Fathet.;to them, ' as ma- 
nifeſting himſelf in and by his only begotten Son. And 
therefore he did not offend againſt this Law, "by ee 
cing them to the worſhip of any other Gods beſides 
Lord Febovah, which if he had done; their accuſation 
had been juſt, and all the Miracles which he did, could 
not have ſecured him from the guilt and puniſhment of 
an Impoſtor. | 

Which ſhews us, what foree there is in that argument, 
which the Church of Rome urges from thoſe Miracles : 
which have been wrought at the Tombs of Martyrs, to 
prove the Religious invocation of them 4/ if fuch Mira- 
cles were ever wrought, it- was ih teſtimony- to the 
truth of Chriſtianity, for which'they ſuffered,/ not. to 
betray men to a ſuperſtitious and jdolatrous worſhip of 
them; ten thouſand Miracles ſhould fiever convince me 
of the lawfulneſs of praying to Saints departed, while I 
have fach'a plairt and expreſs Law-againſt believing all 
Miracles upon a ſuch account. 

Nor can it reaſonably be faid, that this Law was given 
only to the Fews, and therefore obliges none but them ; 
for we muſt remember; that Chriſt was originally ſenc 
to the Fews, to the loſt ſheep of ithe hoate of raes; 
and therefore by this Law, he was bound not-to teach 
the worſhip of any other Beings, under-the penalty of 
death ; and they were bound not to own and receive 
him if he did; and therefore it-,was impoſlible for the 
true Maſfia5to introduce: the worſtirp of 'any Being, be- 
ſides the one Supreme G6d3"-and: if Chrift "eoutd not 
teach any ſuch Do&rine, know fiot how the worlbip 
of Saintsand Angels ſhould ever come to be a Doctrine 
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of Chriſtianity. Forwhat Chriſt himſelf cannot do, none 


of his Followers may, ;who had -no other Commiſſion 


but to teach thoſe things'which they had learnt from 
him ; and he could not give commiſſion to preach ſuch 
Dottrines, ashe himſelf had no authority to preach. 

So that though this Law was not originally given to 


the Gentiles, .but only to the Jews; yet it -<qually obli- 
. ges. the Chriſtian Church, whether Jews or Gentiles, be- 


cauſe Chriſt himſelf, who was the Author of our Reli- 
gion was obliged by it. The worſhip of one” Supreme 
God, and -of. none elſe, is as fundamental to Chriſtiani- 
ty, as'it is to Judaiſm; for Chriſtianity is now, or ought 
to be, the Religion of the Jews, as well as Gentiles ; 
and:yet the Jews are even; Ange by this Law ever to 
own any Religion, which allows the worſhip of any Be- 
ing beſides God : and therefore the worſhip of one God 


-and none elſe, -muſt;be fundamental in Chriſtianity, if 
the people of 'the Jews. are,: or ever were bound to em- 


brace the Faith of Chriſt | 
SECT. IV. 


TJ. Nd therefore I obſerve in the next place, that 
Chriſt and his Apoſtles have made no alteration 
at all in the obje&t of our worſhip. Chriſt urges, that 
Old Teſtament Law in anſwer to the Devils Temptati- 
on; 1t is written, thou ſhalt worſhip the Lord thy God and 
him only ſhalt thou ſerve. Which it ſeems, is as ſtanding 
a Law after the appearance of Chriſt, as it was before. 
He gives noother direQtion to his Diſciples, but to pray 
to their Heavenly Father, and in that form of prayer 
which he gave them, he teaches them to addreſs their 
prayer neither to Saints nor Angels, but to God only. 
Our Father which art in heaven. | 
When St. Pau/ charges the Heathens with Idolatry, he 
does it upon this account, that they joyned the "_— 
( 
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As 
, of Creatures, with the worſhip of the Supreame God, 
Becauſe that when they knew God, they elrifed him not as 
God, neither were thankful, but became vain in their ima- | 
ginatious, and their fooliſh beart was dearkned. Where the * *9®- 31+ 
Apoſtle acknowledges, that they did know God, that 
they did own that Supreme and Soveraign Being who 
made the world; and does ſuppoſe that they did wor- 
ſhip him alſo. For he does not charge them with renoun- 
cing the worſhip of that God who made the World, but 
that they did wot glorifie him as God ; which only taxes 
the manner of their worſhip. And wherein that was 
faulty he declares in the following verſes. As that they 
made mean and vile repreſentations of him, they they 
changed the glory of the uncorruptible God, into an Image 
made like to corruptible man, and to birds and four footed 
beaſts, and creeping things. And thus changed the truth 
of God into a lie. But this was not the only fault, but they 
alſo. gave his incommunicable worſhip to Creatures, 
and worſhipped and ſerved the Creature more than the Cre- 
ator, who is Bleſſed for ever, Amen. Which words do " 35* 
plainly ſuppoſe, that they did ma_ the Creator of all 
rhings, but beſides the Creator, (for ſo es may ſignifie) 
they worſhipped the Creature alſo ; which proves that 
the worſhip of the Supreame God will nat excuſe thoſe 
from Idolatry, who worſhip any thing elfe beſides him. 
For the oppoſition lies between the Creator, and the 
Creature, be it a good or a bad Creature, it matters not 
as toReligious Worſhip, which muſt be given to neither. 
Or if we render the words, as our tors do, more- 
than the Creator, ( for mes. is often uſed comparatively ) 
yet ſoit ſuppoſes, that they did worſhip the Creator, and 
when they are ſaid to worſhip the Creature wore, that 
cannot ſignifie a higher degree of worſhip, but more 
frequent addreſſes ; and thus the Church of Rome wor-- 
ſhips the Virgin Mary, more than the Creator ; for they 
fay ten prayers (if they. be prayers) 40 the Virgin = 


[22] 
'forone toGod; ten Ave Maries for one Pater woſter. 
The ſame Apoſtle determines. this matter in 'as plain 


1 Cor. 8. 5, 6. Words: as can be : For though there be, that are called Gods, 


whether in Fleaven or in Earth, as there be Gods many, 
and Lords many ; But to us there is but one God the Father, 
of whom are all things, aud we in him, and one Lord 
Feſus Chriſt by whom are all things, and we by him Where 
in oppoſition _ to the Pagan Idolatry, who worſhipt a 
reat many Gods, not as Supreame Independent Deities 
(or they acknowledged but one Supreame God, who 
made all the other Gods) bur either as ſharers in the 
Government of the world, or Mediators and Interceſſors 
for them with the Supreame God, the Apoſtle plainly 
aſſerts, That to us Chriſtians there is but-one God the 
Maker of all Things, and one Lord Jefus Chriſt our 
great Mediator and advocate with God the Father; that 
is, that we muſt worſhip none elſe. And that none of 
the diſtinRions, which are uſed by the Church of Rome 
to juſlifie that Worſhip, which they pay :to Saints and 
_ can have any place here, is evident from this 
.conlideration : For either theſediftinftions were known, 
or they were not known , when the Apoſtle wrote this, 
and in both caſes his ſilence is an argument againſt them. 
If they were known, he reje&s them, and determines a- 
gainſt them ; for he affirms abſolutely without the ſa/vo 
of any diſtinQions, that we have but one God, and one 
Mediator ; that is,that we muſt worſhipno more. If the 
werenot known (as it is likely they were not , becau 
the Apoſtle takes no notice of them) it is a plain argu- 
ment, that theſe diſtin&ions are of no uſe ,' unlelsthey 
will fay, that St. Paul , who was guided by an Infallible 
Spirit , was ignorant of ſome very ufeful and material 
notions about the obje&t of Worſhip. _ Tf the Apoſtle 
did-not know theſe diſtin&ions , it is evidentthey are of 
a atedate, andtherefore can have noauthority againſt 
an Apoftolical determination : If he did not know rhem, 


2J > 
he could 'have no regard-to them, and therefore mad 
no.allowance. for ſuch exceptions. 

_ Nay, . the ſame Apoſtle does not only give us ſuch ge- 
neral rules, as neceſſarily exclude the worſhip of Saints 
and Angels, but does expreſly condemn it, and warns 
the Ghriſtians againſt it, He foretels of the Apoſtaſie 
of the latter days, wherein ſome ſhall depart from the 


Faith, giving, heed to ſeducing Spirits, and the doftrine of 


Devils, Sdnorgaiats Stuparion, the doqrine of D# mons,the do- 
Arine of. worſhipping Dzmons, or ſome new inferiour 
Deity, Saints, or Angels, or what ever they are, as Me- 
diators and interceſſors between God and men. This 
is the true notion of the doftrine of Dzmons amongſt 
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the Heathens, and rhe Apoſtle tells us, the time ſhall 5 av.j 


come, when ſome Chriſtians. ( for it is evident he ſpeaks 
here of the Apoſtaſie of Chriſtians) ſhall fall into the 
ſame Idolatry ; which is an exa& prophecy of what we 


Medes 


feof the lat= 


ter times. 


now ſee done in the Churchof Rome, who have the ſame. 


notion of their Saints and Angels, and pay the fame 
worſhip to them, which the Heathens formerly did to 
their Dzmons or infcriour Gods. 

3. And as a further confirmation of this, I obſerve, 
that the Goſpel of our Saviour forbids Idolatry , 


without giving us any new notion of Idolatry ; and. 


therefore it has made no alteration at all in this Do- 


Arine, of the worſhip of one God, which Moſes fo. 


expreſly commanded the Jews to obſerve. 'For the 
Goſpel was preacht to the Jews as well as to the Gen» 


tiles ; nay, the: Jews had the firſt and moſt undoubted 
right to it,-.as being the poſterity of Abraham, to whom . 
the promiſe of the Meſſias was made; and therefore - 


as the Law wasat firſt given themby Moſes, ſo it did ſtill 
oblige them in all ſuch caſes, wherein the Goſpel did not 


in expreſs terms make a change and alteration of the - 


Law ; and therefore ſince there was no ſuch alteration 
made, and yet the Law againſt Idolatry renewed and 
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confirmed by the authority of the Goſpel, what could 
the Jews underſtand elſe by Tdolatry, bat'what was ac- 
counted Idolatry by the Law of Moſes; that's, the wor- 
ſhip of any other Being beſides the Supreame God, the 
Lord Fehovah. And fince'it is evident , that there are 
not two Goſpels, one for the Jews, and another for the 
Gentiles, all Chriſtians, whether Jews or Gentiles, muſt 
be under the obligation of the fameLaw, to worſhip on- 
ly one God. | 

The notion of Idolatry muſt alter as the obje& of 
Religious Worſhip does. If we muſt worſhip one God, 
and none beſides him, then it is Idolatry to worſhip any 
other Being but the Supreame God ; for Idolatry conſiſts 
in giving Religious Worſhip to ſuch Beings, as we qught 
not to worſhip ; and by the Law of Moſes they were to 
worſhip none but God ; and therefore the worſhip of 
any other Being was Idolatry. But if the obje& of our 
worſhip be enlarged, and the Goſpel has made it lawful 
to worſhip Saints and Angels; then we muſt ſeek out 
ſome other notion of Idolatry, that it conſiſts in wor 
ſhipping wicked Spirits, or in giving Supreame and So- 
veraign worſhip to inferiour Deities, which the Church 
of Rome thinks impoſſible in the nature of the thing, 
for any man to do, who knows them to be inferiour 
Spirits. But if Idolatry be the fame under the New Te- 
ſtament, that it was under the Old , the obje& of our 
worſhip muſt be the fame tao; and we have reaſon to 
believe, that it is the ſame, when we are commanded to 
keep our ſelves from Idols, and to flie from Tdolatry, 
but are no where in the New Teſtament expreſly told, 
what this Idolatry is ; which ſuppoſes, that we muſt learn 
what it is, from ſome antecedent Laws, and there were 
no ſuch Laws inbeing but the Law's of Moſes. 
The only thing that can be faid in this caſe, is, that 
the Apcltle refers them not to any written Law , 
but to the natural notions of Idolatry : but: witli 
: what 
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teouſneſs, or by perfefting its antprvoges ecepts with new 

inſtances and degrees of vertue. therefore he adds, 

For verily I fay.unto you, Till heaven and earth pa, one jot 

or one tittle ſhall in. no wiſe paſs from the Law,till all be ful- 

filled. And St. Paul,who was lookt on by the believing 

Jews-as a great enemy to the Law of Moſes , does re- 

41. ARs 2x, DOunce all ſuch'pretences. Do we then make woid the 
22 +'* Law through Faith? God farbid ; yea; we eſtabliſh the 
2 Rom. 31. Law. | 
Indeed had Chriſt or his Apoſtles attempted to have 
given any new Laws contrary. tothe Laws of Moſes,it had 

juſtified the Jews in their unbelief, for God by his Pro- 

; phet atah, had given them this expreſs rule to examine 
$I. 26. | new Dottrines by ; To the law and the teſtimony, if 
they ſpeak not according tothis word, it is becauſe there is no 

light in them : and that Chriſt himſelf is not accepted 

from this rule, appears in this, that this is joyned with 

the proptiefie of the Meſſias, both before and after ; as 

you may ſee in 8-fai. x3, 14. and.9 Chap. 6, 7.and 

therefore Chriſt and his Apoſtles always make their”ap- 

to the writings of.the Old Teſtament, and St. Pau/ 

in alt his diſputes with the Jews urges them with no o- 

ther Authority but the Scriptures; and tho the Miracles 

which were wroughtby the Apoſtles did move the- Jews 

to hearken to them, andgreatly diſpoſe them to believe 

' their Dodrine, yet it was the puthority: of the Scrip= 

tures whereon cheir Faith was founded. As St. Peter 

tells thoſe to whom he wrote, that though they preacht 

—_— ing to them concerning the coming of Chriſt, hut 

* what they were eye-witnefles of ; and though God had 

en teſtimony to-him by a voice from Heaven, which 
- they heard, when they were with him in the holy. Mount, 

2 Pax x6, Yet he adds, We have alſo a more ſure word of prophefie, 
17,18, 29: © 'whereunto you'do-well,- that ye take heed, as toa light; that 
ſhineth in a dark place, until the day dawn,and the day-ſtar 

ariſe in your hearts. That'is the Scriptures of the Old 
R929) - Hm _ 
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Teſtament; and therefore the Jews of Berea are great- 
ly commended for their diligence in ſearching the Scri- 
ptures, and examining St. Pax/s DoQrine by them ; and 


this is aſſigned as the reaſon why many of them belie. 57 A to, 


ved. 

Toapply this then to our preſent purpoſe, I obſerve, 

x. That if Chriſt did not make any new Laws in 
contradiftion to the Law of Moſes,. then he could make 
no alterarion in the obje&t of Religious Worſhip. He 
could not introduce the worſhip of Saints and Angels 
without contradiQting that Law, which commands us 
to worſhip no nother Being but the one Supreame God. 
For-the worſhip of Saints and Angels together with the 
Supreame God, is a dire& ccntradiction to that Law, 
which commands us to worſhip God alone; though we 
ſhould ſuppoſe, that in the nature of the thing, the wor 
ſhip of Saints and Angels were confiſtent with the wor:- 
ſhip of the Supreame God, yet it is not conſiſtent with 
that Law,which commands us to worſhip none but God. 
So that let this be a natural or poſitive Law, or whatever 
men pleaſe to call it, it is a very plain and expreſs Law, 
_ Chriſt never did contradict any expres Law of 
God. 

It is true, that Typical and Ceremonial Worſhip, 
which God commanded the Jews to obſerve, is. now out 
of date under the Goſpel, and does no longer oblige 
Chriſtians ; but the reaſon of that is, becauſe it has re- 
ceived its accompliſhment and perfeQion in Chriſt.Chriſt 
has perfe&ted the Jewiſh Sacrifices, atid put an end to 
them, by offering a more perfe&t and meritorious facri- 
fice, even the ſacrifice of himſelf. The Circumciſion, 
Waſhings, Purifications of the Law, are perfeQed by the 
Laws of internal purity. The external Ceremonies of 
the Law ceaſe, but they are perfeted by an Evangelical 

ighteouſneſs. But this I fay, that Chriſt never repeal- 


any Mofaical Law, but by fulfilling and, prongs. 
| E 2 e 


_— 


He came not to deſtroy the Law , but to fulfil, Now 
methinks I need not prove, that the worſhip of Saints 
- and Angels is not a fulfilling, bur a deſtroying that Law, 
which commands us to worſhip none but God. And it 
is not enough to ſay, that theſe are poſitive Laws given 
to the Jews, (though that be ſaid without any reaſon) 
for let them ſhew me any poſitive Law relating to the 
Worſhip,of God , which Chriſt has wholly abrogated 
without fulfilling it. 

2. Yet as a farther proof, that Chriſt has made no 
alteration in the obje& of our Worſhip, that he has not 
introduced the Worſhip of Saints or Angels, or Images 
into the Chriſtian Church, which was ſo expreſly forbid - 
by rhe Jewiſh Law , I obſerve that according to our Sa- 
viours ownrule, that he came not to deſtroy the Law and 
the Prophets , but to fulfil ; theſe Laws of Worſhipping 
one God, and none beſides him, were not lyable to any 
change-and alteration , becauſe there was nothing to be 
perfected or fulfilled in them. He made'no change or 
alteration but by way of perfecting and fulfilling; and 
therefore thoſe Laws which had nothing to be fulfilled, 
muſt remain as they were without any change, 

To perfett or fulfil a Law, muſt either ſignifie to acs 
compliſh what was prefigured by it, and thus Chriſt ful- 
filled all the Types and Prophefies of the Law;which re- 
lated to his Perſon , or his Undertaking , as the Jewiſh 
Prieſthood, and Sacrifices, &c., or to preſcribe that real 
righteouſneſs which was ſignifyed and repreſented by the 
outward ceremony , 'and fo Chriſt tulfilled the Laws of 
Circumciſion, Waſhings, Purifications, Sabbaths, &c. by 
commanding the Circumciſion of the heart, and the pu- 
rity of Mind andSpirit : or by ſupplying what was de- 
Se; 208 thus * fulfilled the __—_ Law by new in- 

ances of vertue, by requiring ſomething more perfe&t 

of us, than what the jevterif tle Mokiical Law enj 
ed. Theſe arcall the waystharThnow of, an all ch 
we 


we have any inſtances of -in Scri Eavvs 

Now I ſuppoſe, no man will ſay, that-the firſt Com 
mandment, which forbids the worſhip of any other Gods 
beſides the Lord Jehovah, is a Typical Law; foripray' 
what is it a Type of : nor can any pretend that the firſt 
Commandment is a Ceremonial Law, for it preſcribes 
no rite of worſhip at all, but only determines the:object 
of worſhip. 

As for the third way of fulfilling Laws, by perfeCting 
them with ſome new inſtances and degrees of vertue, it 
can have no place here, for this Law is as perfect as it can 
be. For it is a Negative Law, Thou ſhalt have none other- 
God: Now that which is forbid without any reſerve or 
limitation, is perfe&ly and abſolutely forbid. There are 
no degrees of nothing, though there are ſeveral degrees - 
of perfe&tion in things which have a being : and there- 
fore though there are degrees in affirmative Laws, for 
ſome Laws may require greater attainments than other ; 
and one man may do better than another, and yet both 
do that which is good ; yet thete are no degrees in not 
doing a thing, and no Law can do more than forbid. 
that, which the Law-giver will not have done. 

And beſides, this way of fulfilling Laws, does not: ab- 
rogate any command, but adds to it; it may reſtrain: 
thoſe liberties which were formerly indulged , but it 
does not forbid any thing which was formerly-our duty 
todo; for when - God-requires greater degrees of vertue 
from us, he does not forbid the lefs. And therefore in 
this way, Chriſt might forbid more than was forbid by 
the Law of Moſes, but we cannot ſuppoſe that he gave 
liberty todo that which the Law forbids, which is not 
to perfe&, but to abrogate a Law. 

But to put-an end to this diſpute ; if Chriſt have. per. - 
feed theſe Laws by indulging the worſhip of Saints 
and Angels under the Goſpel, which was ſo expreſly 
I Lars moe Cones 
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and Angels is a more perfe& ſtate of Religion, than the 
worſhip. of the -one Supreame God alone. 

If : this be true, then though the Heathens might mi- 
ſtake-in-the-obje&t of their Worſhip, yet the manner of 
their worſhip was more perfe& and excellent, than what 
God himſelf preſcribed the Jews. For they worſhipt 
a great many inferiour Deities, as well as the Supreame 
God ; and if this be the moſt perfe& and excellent wor- 
ſhip, it is wonderful to me, that God ſhould forbid it in 
the worſhip of. himſelf; that he ſhould preſcribea more 
imperfe(t worſhip-to his own; peaple, than the Heathens 
paid to their Gods. 

For to fay that God forbad the worſhip of any Being 
beſides}himſelf, becauſe this-liberty had been abuſed -by 
the Heathens to Idolatry, is no reaſon at all. For though 
we ſhould ſuppoſe that the Heathens worſhipt evil ſpirits 
for Gods, this had been eaſily prevented, had God told 
them . what Saints and Angels they ſhould have made 
their addreſſes to; and this had been a more likely way 
to cure them of Idolary, than to have forbad the wor- 
ſhip of all inferiour Deitios ; for when they had ſuch 
numerous Deities of their own, to have made their ap- 
plication to, —— have been more eaſily weaned 
from the Gods of other Countries. 

And we have reaſon to-believe, fo it would have been, 
had God been pleaſed with this way of Worſhip, for he 
would not reject any part of En Worſhip, meerly 
becauſe it had been abuſed-by Idolaters. The Heathens 
facrificed to Idols, and yet he commands the Jews to 
offer Sacrifices to himſelf, and ſo no doubt he would have 
commanded the worſhip of Saints and Angels, had he 
been as well pleaſed with this, as he was with Sacrifices ; 
had it been a more perfe& ſtateof Religion than to 
worſhip God only, and without any Image. 

When God-choſe the people of {ael, and ſeparated 
them from the reſt of the world, to his own peculiar 

worſhip 
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- 20 Frbidany afts' of worſhip, which were a real 
"honour to the Divine Nature, much leſs to forbid the 
moſt excellent and ats of worſhip; for he who 
is fo jealous of his glory, will no more part with it him- 
ſelf, then he will give it to another; and therefore ex- 
cepting the Typical nature of that diſpenſation;the whole 
intention of the Moſaical Law was to correCt thoſe a- 
buſes, which the reſt of the world was guilty of in their 
Religious Worſhip, which either ref] the object of 
the a&ts of worſhip; that they worſhipt that for God, 
which was not God: or that they thought to honour 
God by ſuch a&s, as were fo far from being an honour, 

- that they were a reproach to the-Divine Nature, And 
whatever is forbid in the worſhip of God, unleſs there 
be ſome Myſtical and Typical reaſons for it, muſt be re- 
duced to one of-thoſe cauſes. - This account God him- 
ſelf gives, why he forbids the worſhip'of any Being be- 
ſides himſelf, or the worſhip of graven —__ —_—_ 
the-Lord, that is my Name, and my glory will I not give © _— 
to another, nor my praiſe to graven Images. Whatever is 
his trye glory, he reſerves to himſelf, and therefore ne- 
ver did forbid any a& of worſhip which was truly fo ; 
but he will mt give his glory to another, and for that 
reaſon forbids the worſhip of graven Images, or any 
thing beſides himſelf; and if this was not his-glory then, 
much leſs the moſt perfe& and excellent part of worſhip, 
I know-not how it ſhould come to be his glory now,nn- 
le(s the Divine Nature changes and alters too. 
So that Gods having forbid by the Law of Mofes the 
worſhip- of any other Being beſides himſelf ; is a very 
ſtrong preſumption, that the worſhip of Saints and An- 
els,(whatever fine excuſes and Apologies may be made 
or it, yet at leaſt) is not a more perfect ſtate of Reli- 
gion, thanto worſhip God alone. For God may 
not always think fit to command the-ligheſt degrees of 
Pere 
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erſition, ye there never any any repo ph 

. '4t. Butlet us:now. conſider ans? = + the 

thing, whether it be a more perte&t ſtate of Religion to 
worſhip God alone, or to -worſhip|-Saints/and Angels 
&c. together with the SupreameGod. Now: the perte- 
Ction ot any as: of Religion muſt either reſpet God or 
our ſelves, that they ſignifie ſome greater - perfeQtions -. 
. in God, or-more- perteC&t attainments 1n/ys, and a nearer 
union and ;conjunftion with the [Deity. '-Let us then 
briefly-examine the worſhip of Saints and Angels, both 
with reſpe& to God and our ſelves, and ſee whether we 
can diſcover any greater. perfe&tion -in this way of -wor- 
ſhip, than in the worſhip of the Supreame Being alone, 
without -any” Rival or partner in worſhip ; and if it ap- 
pears, that it is neither for the glory of God, nor for the 
- . happineſsand perfeQion of thoſe; who worſhip, we: ma 
certainly conclude, -that our -Saviour; has - made no 
teration in the obje& of our Worſhip, for he made no al- 
teration. for the worſe but for the better ;: he fulfils and 


perfets Laws, which, I ſuppoſe, doesnot ſignifie making 
themleſs perfe&t than-they were: before. | 
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2.7 Hen let us  confider, whether. the. worſhip- of 

JS Saints -and Angels be more, for the; glory of 
God, than to pay all- Religious Worſhip to God alane. 
Now if Religious Worſhip be for the; glory of God, then 
all Religious Worſhip is more for Gods glory than a part 
of it ;\unleſs men will venture to fay,-that a-part-is as 
great as the whole. And yet whoever warſhips Saints 
and Angels though he be ovens ſo devout a worſhipper 
O 0, yet he gives part of Religious Worſhip to 
Creatures, ; and therefore God [cannot have thewhole, 
ualeſs they , can divide their worſhip between. Gad and 
Creatures, and yet give the whale to God. 'F 


If it be objeRted , that thoſe who worſhip Saints and 
Angels, donot give that worſhip to them, which is pe- 
cular and appropriate to the Supreme God, and there- 
fore they reſerve that worſhip which is due to God, 
wholly to himſelf, though they pay an inferiour degree 
of Religious Worſhip to Saints and Angels. I anſwer, 
what that worſhip is, which is peculiar to the Supreme 
God;I ſhall conſider more hereafter ; but for the-preſent, 
ſuppoſing that they give only an inferiour degree -of 
worſhip to Creatures, 1s this Religious Worſhip, or is it 
not? if it be, is a degree of Worſhip a part of Worſhip > 
if it be, then God has not the whole , and therefore is 
not ſo much honoured,as if he had the whole ; as to ſhew 
this in a plain inſtance. h 

Thoſe who pray to Saints and Angels, though they 
do not pray to them, as to the Supreme God , but as to 
Mediators and Interceſſors for them with the Supreme 
God, yet they place an inferiour degree of hope and truſt 
and affiance in them ,. or elle it is non-fence to pray to 
them at all ; ſo that though God may be the Supreme 
Object of their relyance and hope, yet he is not the on- 
ly Obje&; he has part,and the greateſt part,but not the 
whole, for they divide their hope and truſt between God 
and Creatures ; and if it be a greater glory to God to 
truſt wholly in him, than to truſt in him in part, then 
it is a greater glory to God to pray to him only,than to 
pray alſo to Saints and Angels. 

Nay it is more than probable, that thoſe who pray to 
Saints and, Angels, as truſting in their merits and inter- 
ceſſion for them, donot make God,but theſe Saints and 
Angels, to whom they pray , the Supreme Object of 
thar hope. This it may be will be thought an extrava- 
gant charge againſt men who profeſs to believe,that God 
1s the Supreme Lord of the world, and the ſole giver of 
all good things ; but this is no argument to me , but 
that notwithitanding this belief, they may truſt one in 

| F | aints 


[34] 
Saints and Angels, than in God, and conſequently give 
the Supreme Worſhip to them. For men donot always 
truſt moſt in thoſe who have the greateſt power, but in 
thoſe by whoſe intereſt and interceſſion , they hope to 
obtain their defires of the Soveraign-power. Thus I 
am ſure it is in the Courts of earthly Princes ; though 
men know, that the King only has power togrant what 
they deſire, yet they place more confidence in a power- 
ful Favourite than in their Prince , and when they have 
obtained their requeſts, pay more ſolemn-acknowledg- 
ments to their Patron ; for let the power be where it 
will, our hope and truſt is plac't there where our expe- 
Qations are. And when mens expeCQtations are not from 
the Prince, who has the power, but from the Favourite, 
' whoſe intereſt direfts the influences of this power to 
them , which otherwiſe would never have reacht them, 
ſuch Favouritcs have more numerous dependants, more 
frequent addreſſes, more formal courtſhips , than the 
Prince himſelf. And when men model the heavenly 
Court according to the pattern of eirthly Courts, and 
exped the conveyance of the Divine Bleſſings to them, 
as much from the interceſſion of Saints and Angels, 
a$ they do to obtain their deſires of their Prince, by the 
mediation of ſome powerful Favourite , no wonder, if 
they love, and honour, and fear, reverence and adore, 
truſt and depend on Saints and Angels, as much or more 
than they do on the Supreme God. For there is not a 
more natural notion, than to honour thoſe for our Gods, 
from whoſe hands we receive all good things, whether 
we receive it from their own-inherent power or not, 
Deus nobis hec otia fecit, | 

Namgque erit ille mihi ſemper Deus, illtus arafs 
Szpe tener moſtris ab ovilibus imbuet agnus. 
Men may acknowledge God to be the Supreme Being, 
and aſcribe incommunicable perfe@&ions to him, and yer 
may pray more frequently,more devoutly,moreardent-- 
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ly with greater truſt and affiance to Saintsand Angels, 
than to God, as it is apparent many Devotoes of the Vir- 
gin Mary do ; and this is to give Supreme and Soveraign 
Worſhip to them , withour acknowledging them to be 
Supreme Beings. 74 

Indeed it is morally impoſſible , but our Religious 

Worſhip, truſt and affiance, muſt beat leaſt equally ſha- 
red between the Supreme God and our Mediator, what- 
ever he be, as men do not leſs truſt in the intereſt of 
their Patron, than in the power of their Prince ; for it 
is not meer power but favour , which is the immediate 
obje& of our truſt : and therefore God appointed his 
only begotten Son to be our Mediator,as for other great 
and wiſe reaſons , ſo to prevent Idolatry by giving us a * 
God incarnate , who isa proper objeCt of Religious ado» 
ration, to be our Mediator, that ſeeing men will worſhip 
their Mediator , they may have a God for their Media- 
tor to worſhip. The ſum is this: If it be more for the 
glory of God to have all Religious Worſhip appropria- 
ted to himſelf, than to have only a part of it,and it may 
be the leaſt ſhare and part too, then the worſhip of 
Saints and Angels cannot” be for Gods glory. 

But beſides this , the worſhip of Saints and Angels, 
together with God , does mightily obſcure and leſſen 
the Divine perfe&ions, and therefore it cannot be for his 
glory. It repreſents him indeed like a great Temporal 
Monarch, but it does not repreſent him like a God. 

That which we ignorantly think a piece of State and 
greatneſs in earthly Monarchs, to adminiſter the great + 
affairs of their Kingdoms , to receive Petitions and Ad> 
dreſſes, to beſtow Favours,to adminiſter Juſtice by other 
hands, to have ſome great Miniſters and Favourites to 
interpoſe between them and their Subjefts ,- is nothing 
elſe, but want of power to do otherwiſe. He would be 
a much greater Prince , more beloved and reverenced, 
who could do . all this himſelf; but no Prince can be 
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preſent .in. all parts of his Kingdom., nor know every 
particular Subje&, much.leſs. their particular caſes, and 
conditions, deſerts and-merits ; and therefore is forc't to 
divide this care into-many hands, and in ſo doing ſhares 
his power and honour with his Subjects. But whoever 
:magines any ſuch thing of God, denies his omnipreſence, 
his omnipotence, his omniſcience, and his particular care 
and providence over his Creatures. God indeed does not 


always govern the world by an immediate power, but 


makes uſe both of the Miniſtry of Angels and Men ; but 
he governs all things by his immedate direCtion,or at leaſt 
by his immediate inſpe&ion. He overlooks every thing 
himſelf, while all Creatures-either obey his- commands, 
or ſubmit to his power. If this be the true notion of 
Gods governing the world,that he has the concernments 
of the whole Creatioh under his eye, and keeps the 
diſpoſal of all-things in his. own hands , fo that nothing 
can be done, but either by his order or permifſion; then 
the moſt perſe& and glorious Angels, the greateſt Minj« 
ſters of the Divine Providence, can challenge no ſhare 
ia Religious Worſhip, cannot be the objetts of our truſt 
or hape, becauſe they are only Miniſters of the Divine- 
Will,. can. do nothing from themſelves, ascivil Miniſters 
of State; and Officers of great truſt can in: Temporal 
Kingdoms but are always under the eye, and always 
move at the command of God. In ſuch a ſtate of things. 
all the peculiar rights of Soveraign Power and Domini- 
on- God reſerves wholly. to himſelf, as any wiſe Prince 


, would,- among; which the receiving the Prayers and Pe. 


titions of his Creatures is none of the leaſt'; to. hear 
Prayers is made the -peculiar attribute of Godin Scri- 
pture, Thou art a God that heareſt prayers, therefore unto- 
thee ſhall all fleſh come. And reaſon» tells us, that it is: 
the moſt eminent part of Soveraignty and. Majeſty ;. 
and- the reaſon -why Temporal Princes do not reſerve: 
Wis wholly to themſelves, is becauſe they cannot-do it; 
| bute 


but-God can, and he challenges.it to himſelf, and wilt - 
not allow. any Creature todo it; and there is no tem. . 
ptation to pray to any Creature, when we kaow, that 
they cannot help us, that they mult receive their orders 
and commands from God, and not att by their own will 
and inclinations. 

Thus Princes have their Favourites, to whom they ex- 
preſs a very partial fondneſs and reſpect, to whom they 
will deny nothing that they ask, nor hardly ſhew any 

race or. favour to- their Subje&ts without them ; and 
this forces Subje&s to addreſs themſelves to their Prince 
by them; but it is a reproach to the Divine Goodneſs 
and univerſal Providence, to conceive any ſuch thing of. 
God.; which yet is the foundation. of the worſhip of 
Patron Saints-and Angels, as perſons ſodear to God, that. 
he cannot deny their requeſts, and will not grant our 
Petitions. without them, or at leaſt, that it is the, moſt, 
certain and effeftual way to obtain what we deſire, to 
offer upour Prayers and Petitions to God by their hands, 

No doubt but all good men on earth, much more 
Bleſſed Saints and Angels in heaven, as being more per- 
fet andexcellent Creatures, are very dear toGod.; but. 
yet God is not: fond and partial in his-kindnels, as carth- 
ly Princes are,. but has an equal regard to all. his Crea- 
tures, and delights in doing good to them, and needs not. - 
to- be importuned by any Powerful Favorites to hear 
their cryes and prayers; he will as ſoon- attend to the 
Prayers of an humble penitent ſinner, as of the moſt 
glorious Saint, and. is more ready, to grant.. than they 

-are to ask. | | 

A Mediator of Redemption-is-very confiſtent with. 
all the perfeQions of the Divine Nature, and does migh- 
tily recommend both the goodne%s and wiſdom of God. 
to the world. When Mankind had. tranſgreſſed the 
Laws of their Creation, they forfeited their natural right. 


and_intereſt in the-care and goodnels of. their, MA ; 
im 


"The Divine Juſtice , and the wiſdom of God in the go- 
vernmentof the world , required an atonement and ex- 
piation for ſin; and it was an amazing demonſtration of 
the Divine goodneſs to finners , that he found one him- 
ſelf, that he gave his Son to be a propitiation for our ſins. 
When men by {in had forfeited their original innocence 
and happineſs together,they could exp6l nothing from 
God, but by way of Covenant and Promiſe ; and every 
Govenant between contending parties , muſt be tranſ- 
ated in the hands of a Mediator, and none fo fit to be 
our Mediator, as he who is our ranſome too. 

And a Mediator muſt be inveſted with power and au- 
thority to fee the terms of this Covenant performed, 
and this is his Mediatory Interceſſion. He intercedes 
not meerly as a powerful Favourite, but as the Author 
and Surety of the Covenant , not meerly by intreaties 
and prayers , but in vertue of his Blood , which ſealed 
the Govenant , and made atonement and expiation for 
{1n. 

Thus Chriſt is our Mediator of redemption , who 
hath redeemed us by hisBlood ; and we muſt offer up 
all our Prayers to God in his name and powerful inter- 
ceſſion, becauſe we can expettno bleſſings from God, but 
by vertne of that Covenant , which he purchaſt-and ſea- 
led with his Blood. 

But now a Mediator of pure interceſſion, without re- 
oard to any atonement made for fin , or any Covenant 
of redemption (ſuch as Saints and Angels and the bleſſed 
Virgin are made by the Church of Rome) is a mighty 
reproach to the Divine Nature and perfe&tions- It 
cloaths Gcd with the-paſſions and infirmities of earthly 
Princes; repreſents him as extreamly fond of ſome of 
his Creatures,and very regardleſs of others ; as if his kind- 
neſs to ſome Favourite Saint,were a more powerful mo- 
tive tohim to dogood, than his own love to goodneſs; 
as if he knew not when, nor to whom, to ſhew mercy 


with» 
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without their dire&ion or counſel, or would not do it 
without their importunity ; as if ſame of his Creatures 
had as much the aſcendant over him,as ſome favourites 
have over their Princes, who can with a words ſpeaking 
have any thing of them, and extort favours from them, 
even againſt their wills and inclinations. No man can 
think there is any need of ſuch Interceflors and Media- 
tors with God , who believes him to be infinitely wile, 
and to be infinitely good ; to know when it is fit to hear 
and to anſwer, and to be always ready to do, what his 
own wiſdom judges fit to be done. There can be no 
place for ſuch interceſſions and intreaties, to an infinite- 
ly perfe& Being ; for they always ſuppoſe ſome great 
weakneſs or dete&t in him who wants them, foreven .a 
wiſe and a good man wants no Mediators to perſwade 
him to do that good , which is fit to bedone. The ob- 
jciton againſt this is very obvious, and the Anſwer, 1 
think, is as eaſie. The objeftion is this , If God be fo 
good, that he needs not ſuch Prayers and Interceſſions 
to move him to do good , Why do we pray for our 
ſelves > Why do we pray for one another ?. Why do we 
deſire the Prayers of good men here on earth > Why 
is it a greater reproach to the Divine PerfeAions to beg 
the Prayers of St. Paul, or St. Peter , now they are in 
Heaven, than to have begged their Prayers, while they 
had been on Earth ? 

To ' this I anfwer : When we pray for our ſelves , 1 
fuppoſe, we do not pray as Mediators, but as Suppli- 
cants , and nothing can be more reaſonable, than that 
thoſe, who want mercy,or any other bleſſing ſhould ask 
for it. It is certainly no reproach to the Divine good- 
neſs , that God makes Prayer the condition of our re- 
ceiving, Which is a very eafie condition, and, very necel- 
fary to maintain a conſtant ſenſe and reverence of God, 
and a conſtant dependance on him. And when we 


pray for one another on carth., we are as meer ſuppli- 
cants 
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cants, as when we pray for our felves, and to pray as 
ſupplicants is a very different thing from praying as Ad- 
vocates, as Mediators, as Patrons. The vertue of the 
firſt conſiſts only in the power and efficacy of Prayer ; 
the fecond in the favour and intereſt of- the perſon, 
This the Church of Rome her ſelf owns, when ſhe al- 
lows no Mediators and Advocates,but Saints in Heaven, 
which is a ſign, ſhe makes a vaſt difference between the 
prayers of Saints on carth, and Saints in Heaven. 

There are great and wiſe-reafons, why God ſhould 
command and encourage our mutual prayers -for each 
other while we are vn earth; for this is the nobleſt ex. 
erciſe of univerſal love and charity, which is a neceſſa- 
ry qualification to render our prayers acceptable to God ; 
this preſerves the unity of the body of Chriſt, which 
requires a ſympathy and fellow-feeling of each others 
aries this is the foundation of publick worſhip 
when we meet together to pray with, and for each other 
to our common Father ; and it gives a great reputation 
to vertue and Religion in this world, when God hears 
the prayers of js men for the wicked, and removes 
or diverts thoſe judgment which they were afraid of; 
this becomes the wiſdom of God, and is no blemiſh ro 
his goodneſs, to diſpence his mercies and favours in ſuch 
a manner as may beſt ſerve the great ends of Religion in 
this world. 

God does not command us to pray for our ſelves or 
others, becauſe he wants our importunities and ſolicita- 
tions to do good, but becauſe it ſerves the publick ends 
of Religion and Government, and is that natural ho- 

age and worſhip, which Creatures owe to their great 

eator and BenefaQor, and Soveraign Lord. But to 
imagine, that God needs Advocates and Meditors'to 
ſolicite our cauſe for us in the Court of Heaven, where 
none of theſe ends can be ſerved by it, this.1s a plain 
impeachment of his wiſdom and goodneſs, as if Bo 
wan 


on 


importunitics to do good, and wete more moyed* 
h | axe kindneſs rd & to ſome powerful fa- 
vourites, than by the care of his Creatures, or his love 
to goodneſs. | ; 
From: hence it evidently appears, how inconſequent 
that reaſoning is, from our begging the prayers of goed 
men on earth, to prove the law of our praying. 


to:the Saints in Heaven to pray and interceed for us ; 
the firſt makes them our fellow ſupplicants, the ſecond. 
makes them our Mediators and Interceflors ; and how 
little the Church of Rome gains by that diſtintion, be- 
tween a Mediator of Redemption, and Mediators of. 
pure interceſſion ; for though they pray to Saints and 
Angels only as Mediators of Iat n, yet thisis a re- 
al reproach to the nature and government of God ; a 
Mediator of Redemption is very conſiſtent with the 
Divine glory and perfections, a Mediator-of pure inter-- 
ceſſion 15 not. And the ſum of all is this, itis {0 
far from advancing. the Divine glory to worſhip Saints- 
and Angels together with God, thatit is a-real reproach - 
and diſhonour to him ; and therefore this-can be no Law- 
nor Inſtitution of our Saviour, who came-nat to abro-- 
the Divine Laws, but to fulfil and: perfe& them. 
me think there is no danger of diſhonouring God by 
that honour they give to Saints and Angels, becauſe 
honour them as Gods Friends and Favourites, . as tho; 
whom God has honoured and advanced. to great glory ;- 
and therefore whatever honour they do to them, re-- 
bounds back again on Ged, and this. may be true, while 
we give no honour to Saints: and Angels, but what is - 
conſiſtent with the Divine glory ; but when the very 
nature of that honour and worſhip we pay to them, is a 
diminution of Gods glory, and a reproach to his infi-. 
nite perfeQions;” as I have made it appear, the worſhip - 
of Saints and Angels is, furely it cannot be for Gods- 
glory to advance his Creatures by leſſening himſelt. , 
G. SECT. 
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2. Þ Et us now conſider, whether the worſhip of Saines 
'L and Angels together with God, be a more per- 
ſe&t ſtate of Religion than the Worſhip of God alone, 
with reſpe& to our ſelves; whether it puts us into a 
more perfe&t and excellent ſtate. It does indeed migh- 
tily gratifie the ſuperſtition 'of mankind to have a mul- 
titude of Advocates and Mediators to addreſs to, but 
there are three conſiderations which may fatisfie any 
man, how far this is from a perfett ſtate of Religion. 

1. That it argues very mean and low conceits of God, 
for did men' believe God to be fo wiſe, ſo good, and fo 
powerful, as really he is, they would be contented with 
one infinite God, inſtead of ten thouſand meaner Adyo- 
cates. "The worſhip of Saints and Angels, as I have al- 
ready proved, is 2 great reproach tothe Divine perfeQi- 
ons, and therefore ſuch ui. "0 muſt have very im- 
perfett and childiſh apprehenſions of the 'Supream Be- 
ing, which is a plain proof what an imperfed& ſtate of 
Religion-this is; for [the perfeQtion of Religion: is al- 
ways proportioned to-that knowledge we have of God, 
whois the objett of it. 

2. This worſhip of Saints'and Angels is a very 'ſer- 
wile ſtate, it ſubje&s us to our fellow-creatures, whore 
by nature but our equals, however are not our Gods. 
It is a ſtate of liberty, freedom, and honour, to be ſubje& 
to God, who is our natural Lord and Soveraign, but to 
fall down toour fellow Creatures, and to works them 
with Divine honours, with all humility of addreſs, and 
facred andawful regards, is to debaſe our ſelves as much 
below the dignity of our natures, as we advance them 
above '1t. 'The excellency and perteftion of reaſonable 
Creatures principally conſiſts in- their'Religion, and that 
5 the moſt perfe&t Religion, which does moſt —_— 
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adorn,” and perfet our Natures ; but it is.an ar | 
of an abject carr to be contented to worſhip the moſt 
excellent Creatures, which is a greater diſhonour thanto 
own thie vileſt Slave for our Prince. Mean objes of 
worſhip do more debaſe the Soul, than any other the 
vileſt Submiſſions ; and the more our dependancies are, 
and the meaner-they are, . the more imperfe@q'our State 
and Religion is. { ; 

3- The greateſt perfeion of Religion, conſiſtsin the 
neareſt moſt immediate approach to God; which 
think, theſe men cannot pretend to, who flye to the 
patronage and interceſſion of- Saints and Angels, to ob- 
tain their Petitions of him. we ſhould allow 
i lawful to pray to-Saints and , to mediate for us 
with God, yet we cannot but own it a more perfect ſtate 
to do as the Saints and Angels themſelves do, go to 
God without any other Advocate but Chriſt himfel£. . 
It is a great happineſs to have a friend at Court, tocom- - 
mend us to our Prince, when wehave no intereft of our 
own, but it is a greater priviledge to go immediately 
to our Prince when. we pleaſe, without any Favourite 
to introduce us. This is the perfect ſtate of the Goſpel, 


that we have received | The adoption of 'ſons, and be-  _ — 


cauſe we are ſons, God hath ſent forth the ſpirit of his Sou 
into our hearts crying Abba Father. That is, this Holy 
Spirit which. dwells in us, teaches us to call God Father, 
and to pray to him with the humble aſſurance and con- 
fidence of Children. Thisis the effe& of Chrift inter- 


ceſſion for us, That we may now come boldly unto the , red. 16. 


#hrone of Grace, that we may obtain Mercy, and find grace to 
belp in a time-of need. The throne of Grace: certainly 
is not the Shrine of any Saints, but the immediate throne 
and preſence of God, whether we may immediately di- 
re& our Prayers through the merits and interceffion of 
Ghriſt. Upon the ſame account the whole body” of 
Ehriſtians are called a Spiritzal houſe, that is, the —_ 
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nation, a: peculiar people 
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"of God, where he is 'peculiarly preſerit to hear /thoſe 
' x Pet. 2. 5-9. Prayers Which are made to him, A holy ; nar ro 


r.up ſpiritual ſacrifices acceptable to*God through Feſus 
{bg And a choſen generation, a royal yur rs oh holy 
: This is a priviledge above what 
the Jews enjoyed, they had a Prieft-hood to miniſter 
in holy things, and to offer their Sacrifices for them, but 
the whole Nation was-not a Prieſt-hood, nor had fach 
immediate acceſs to God ; but now -every Chriſtian has 
as near an acceſs to God as the-Prieſts themſelves under 


the Law had ; can offer up his Prayers and Spiritual 


Sacrifices immediately to God; and that very 
too, | through Jeſus Chriſt our great High Prieft and 
Mediator ; as if our Prayers be acceptable to God by 
Jeſus Chriſt, we need no other Mediators or Advocates. 
Thisis the onely direQtion our Saviour gave his Diſciples 
a little before his death, to ask in his name, with this 
name, I wilt do it. Hi- 


*+* 'ther have you asked nothing in my name, ask and ye ſhall 


recerve, that your joy may be full. And togive them the 
greater aſſurance ot acceptance, he acquaints them with 
Gods great and tender afteftion for them, ſuch as a Fa- 
ther-has for his Children. © Ar that day ye ſhall ask in my 
name; and 1 ſay wot unto you, that I will pray the Father 
for you, for the Father himſelf loveth you becauſe ye have 
loved me, and have believed, that I came out from God; 
a reaſon which equally extends toall thoſe whoſhall be- 
lieve in Chriſt, tothe end of the world. And can we 
now imagine, that when our Saviour has purchaſt for 
'us this liberty of acceſs to God, the ſhould ſend us 
round about by the ſhrines and Alters of numerous and 
-unknown Saints to the Throne.of Grace, When he will 
not aſſert the neceſlity of his own Prayers for us, while 
we pray in his name, becauſe our heavenly Father hath 
ſuch a tender affeftion for all the Diſciples of Chriſt, can 
"we think -it neceſlary-to pray to St. Paw/ and St. _— 
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ſence without the RR —_ ſome Favourite Saint. 
And though the Church of Rowe does ſometimes pray 
diretly to. God onely, in the Name and Mediation of 
Chriſt, as the Pagans themſelves ſometimes did to their 
Supream Deity, yet it ſeems this is what they dare not 
truſt to, and therefore joyn the Meditaticn of Saints 
with their-Prayers to God, and never pray to God with- 
out it. 


SECT. VIIL 


Hat the Goſpel of our Saviour has made no al- 
teration in the obje& of our worſhip, appears 
from that Analogie which there is, and _—_— tobe, be- 
tween the Jewiſh and Chriſtian W The Jewiſh 
and Chriſtian Church. are but one Church, and their wor- 
ſhip the ſame worſhip, onely with this difference, that the 
Jewiſh worſhip was in Type and Figure, andGeremony, 
the Chriſtian worſhip in Truth and Subſtance. And 
therefore if this Legal and Eva worſhip be the 
ſame, it muſt have the ſame » for the objeR is the 
moſt eſſential part of worſhip. 

So that if it appear, not onely from theexpreſs letter 
of the Law of Moſes, butfromall the Types and Figures 
of the Law, that God onely was to be worſhipt by the 
Jewiſh 
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Jewiſh Church ; if Chriſt was to fulfil all theſe Types 
and Figures in his own perſon, and in the Eyangelical 
worſhip, then it is certain, that the obje& ofour wors« 
ſhip muſt be the ſame till ; for if the Type was confi- 
in its nature and ſignification to the Worſhip of One 
God, then the whole Chriſtian Worſhip, which was ſig- 
nified and- przfigured by theſe Types, muſt be peculi- 

ar and appropriate to the ſame One Supream God. 
As for inſtance, I have already proved at , that 
the Jews were to worſhip but One God, becauſe they 
had but one Temple to worſhip in, and all their wor- 
ſhip had ſome relation or other to this one Los or and 
therefore all their worſhip was appropriated'to that One 
God, whoſe Temple it was ; now we know Gods dwel- 
ing in the Temple-at Feraſa/em, was only a Type and 
_— of Gods dwelling in Humane Nature, upon 
which account Chrift calls his body the Temple ; and 
St. Foby tells us, That the word was made. fleſh and dwelt 
among us, ioxluwnew u igir tabernacled among us ; asGod 
formerly dwelt in the Jewiſh Tabernacle or Temple, 
and St, Paul adds, That the fulneſs of the God-head dwelt : 
in Chriſt bodily, vwams; really ſubſtantially, asan accoms- - 
pliſhment of Gods dwelling by Types and Figures, and 


/ ſhadows in the Jewiſh Temple. 


Now- if all the Jewiſh worſhip was confined to the 
Temple, or had a neceſſary relation to it, asI have al- 
ready proved, and this *Femple was but a figure of the 
Incarnation of Chriſt, who ſhould dwell among. us in 
humane nature, then all the Chriſtian: worſhip muſt be 
offered up to God through Jeſus Chriſt, as all the Jew- 
iſh worſhip was: offered -to God at the Temple ; for 
Chriſt is the only Temple (ina ſtri& and proper ſenſe ) 
of the Chriſtian Church, and therefore: he alone _can 
render all our ſervices acceptable to God. So that God 
who is the Father of our Lord Jeſus Chriſt, is the only 
abject of.our- worſhip, and Chriſt conſidered as God Tn- 
carnate,.. 


an 
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name and mediation : we muſt worſhip no other Being 
but onely the Supream God, and that onely through Je- 


ſus Chrilt. | 
Thus under the Law the Prieſts were to intercede for 


the people, | but not without Sacrifice ; their Interceſli- 
on was founded in making atonement and expiation for 
fin ; which plainly ſignified, that under the Goſpel we 
can have no other Mediator, but onely him, who expiates 


our ſins, and intereedes in the merits of his Sacrifice ; 
who is our Prieſt and our Sacrifice, and therefore our 


Mediator ; as St. Fobx obſerves, If any man fin, we have * Job 2. 1, 2: 


an Advocate with the Father Jeſus Chriſt the righteous,and 
be is the propitiation for our fins. . The Law knew no 
ſuch thing as a Mediator of pure interceſſion, a Mediator, 
who is no Prieſt, and offers -no Sacrifice for us, and 
therefore the Goſpel allows of no ſuch Mediators nei 
ther, who mediate onely by their Prayers, without a 
i 1 0hy mb 32 uns + o on Church of Rowe makes 

Saints and Angels and the Virgin. Mary ; but we have 
onely one Mediator, a Moda of Role ption, who 
has\ purchaſed us with his Blood, of whom the Prieſts 
under the Law were 'Types and Figures. 

Thus under the Law, none but the High Prieſt was 
to enter into the Holy of Holies, with the blood of the 
Sacrifice ; now [the ;Holy -of Holies was a Type of 


Heaven, and therefore this plainly ſignified, that under , ,.,, .. 


the Goſpel, there ſhould be but one High Prieſt and 
Mediator, to offer up our Prayers and Supplications in 
Heaven, He and He onely, who enters into Heaven 
with his own Blood, as. the High Prieſt went into the 
Holy of Holies with the blood of the Sacrifice. There 
may be a great.many Prieſts and Advocates on Earth to 
intercede for us, as there were under the Law, great 
num- 


have, but one Prieftand Mediator'in Heaven: - 
Whoever acknowledges that the Prieſt-hood and Mi- 
niſtry of the Law was Typical of the Evangelical Prieſt- 
hood and Worſhip, cannot avoid the force of this Argu- 
ment, and whoever will not ES this, muſt re- 
je& moſt of St. Pauls's Epiftles, eſpecially the Epiſtle to 
the Hebrews, which proceeds wholely upon this way 
of reaſoning: Now this manifeſtly juſtifies the worſhip 
of the Church of England, as true Chriftian worſhip, for 
we worſhip One God through orie Mediator, who offer-. 
_ ed himſelf a Sacrifice for us, when he was on Earth, and 
interceeds for us as our High Prieft in Heaven, which. 
anſwers to the One Temple, and the One High Prieſt 
under the Law : But though the Church of Rome does. 
what we do, worſhip the Supream God through Jeſus 
' Chriſt, yet ſhe ſpoils the Analogie between'the Type and. 
the Antitipe, the Legal and Evangelical worſhip, by do- 
ing more; when ſhe ſends us to the Shrines and Alrars. 
of ſo many ſeveral. Saints, ſurely this cannot anſwer to- 
that one Temple at Jeru/a/em, where God alone was to. 
be worſhipped, there are as-many Femples and Mercy-- 
feats now, as there are Shrines and Altars of Saints and 
Angels, by whoſe Interceſſion we _— Our re- 
queſts of God. When ſhe advances Saints and Angels. 
to the Office of Mediators and Jnterceflors in-Heaven, . 
this contradifts the Type of One High Prieſt, who alone 
might enter into the Holy of Holies, which was a Type - 
of Heaven; for there is ſome difference between having 
one Mediatcr in Heaven, ( and therecan be no more un--. 
der the Goſpel ro anſwer to the Typical High Prieſt 
under the Law ): and- having a hundred Mediators in 
Heaven ' together with our Typical High Prieſt. To 
have a Mediator of pure Interceſſion in Heaven, who 
never offered any Sacrifice for us, cannot anſwer to the» 


High- 
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High Prieſt under the Law, who could not enter into'ths . 
oy of Holies without the blood of the Sacrifice, The 
Hig 


\ z 


Prieſts entring but once a year into the Holy of 
Holies, which was Typical of Chriſts entring once into 
Heaven to intercede for us, cannot be reconciled with 
a new ſucceſſion of Mediators, as often as the Pope of 
Rome pleaſes to cannonize them. So thar either the Law 
was not Typical of the ſtate of the Goſpel, or the Wor- 
ſhip of Saints'and Angels, which is fo contrary to all 
the Types and Figures of the Law, cannot be true 
Chriſtian Worſhip. 

- Sixthly, I ſhall add but one thing more, that Chriſt 
and his Apoſtles have made noalteration in the obje& of 
Worſhip, appears from hence, that de fatto there is no 
fich Law in the Goſpel for the Worſhip of any other Be- 
ing beſides the One Supream God. There is a great 
deal againſt it, as Thave already ſhewn; but if there had 
been _ _ it, it had been argument _ 4. 
ainſt any ſuch alteration, that there is no expreſs po- 
tive Law for it. The force of which argument does 
not conſiſt meerly in the ſilence of the Goſpel, that there 
is nothing faid for it, (which the moſt Learned Advo- 
cates of the Church of Rome readily grant, and give their 
reaſons, ſuch as they are, why this was not done, why 
we are not di to pray to Saints and Angels, and 
Images, &c.) but 'the argument lies in this, that there 
can be no alteration-made in the-obje& of worſhip with- 
out an expreſs Law; and therefore there is no alterati- 
—. J_ becauſe there is no ſuch Law in the Go» 
pel. 
The Jews were expreſly commanded to worſhip no 0+ 
ther Being;butthe Lord Feboveh as Thavealready proved, 
which Law appropriates all the as of Religious Worſhip 
to one God ;and thereforeall thoſe, who were under the 
obligation of this Law ( as to be ſure all natural Jews 
: were) could not without the guilt of Idolatry give any 
H Relt- 


28 Mat. 20, 


Rel ious Worſhip to any other Being, till this Law 
—_— repealed, and expreſs leave given to Wor- 


ſhip ſome other Divine Beings beſides the Supream God ; 
ſo that at leaſt our Saviour himſelf, while he was on 
Earth, and SubjeCt to the Law, and his Apoſtles, and all 
believing Jews, were obliged by this Law, to Worſhip 
none but God, unleſs we can ſhew where Chriſt by tus 
Legiſlative Authority, or his Apoſtles by Commiſion 
from him, have expreſly repealed this Law ; nay, in- 
deed, unleſs we can ſhew, that Chriſt himſelf repealed 
this Law, and taught the Worſhip of Saints and Angels, 
the Apoſtles themſelves could have no Authority to do 
it, for their Commiſſion was onely to teach what Chriſt 
had commanded them, which though it does not extend 
to matters of Order and Diſcipline, and the external Cir- 
cumſtances of Worſhip, yet it does to all the Eſſentials 
of Faith and Worſhip,and I think the right obje& of Wor- 
ſhip is the moſt Eſſential __ Religious Worſhip. 
From hence it appears, that at leaſt all the Jewiſh 
Chriſtians in the Apoſtles days, and all ſucceeding Ages 
to this day, cannot Worſhip Saints and Angels without 
Idolatry, becauſe the Law, which was given to them, and 
never yet repealed, commands them to Worſhip none but. 
God ; and if Gentle Converts were received into the Jew- 
iſh Chriſtian Church (and Chriſt has but one Church of 
Jews and Gentiles) they muſt alſo be obliged by all thoſe 
Laws, which were then, and are ſtill Obligatory to all be- 
lieving Jews, and therefore Gentiles as well as Jewiſh 
Chriſtians are ſtill bound to Worſhip none but God. 
Now I think I need not prove, that an expreſs Law 
can be repealed onely by an expreſs Law, That Law 
which commands us to Worſhip God, and him onely, 
muſt continue in full force, till God do as expreſly de- 
clare, that he allows us to pay ſome degree of Religi 
Worſhip to other Beings beſides himſelf: When a Law 
giver has declared his will and pleaſure by a Law, it is 
nor 
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not fit that Subjefts ſhould be allowed to gueſs at his 
mind, and diſpute a way and _ Law by ſome ſur« 
mizes and conſequences, how probableſoever they may 
appear ; for at this rate a Law ſignifies nothing, if we 
may gueſsat the will of our Law-giver, without and a- 

ainſt an expreſs Law. And yet noneof the” Advocates 
of the Church of Rowe ( though they are not uſually 
guilty of too much modeſty) ever had the confidence to 


_. pretend an expreſs Law for the worſhip of Saints and An- 


els, and Images, &c. and though they ſometimes alledge 
| ere to prove this by, yet they do not pretend that 
they are dire& proofs, but only attempt to prove ſome 
other Do&rines from Scripture, from which they think 
they may prove by ſome probable On, that 
which the Scripture no-where plainly teaches, nay the 
contrary to which is expreſly taught in Scripture. And 
if this may be allow'd, I know no Law of God fo plain and 
expreſs, but a witty man may find ways to eſcape the 
obligation of it. This is a conſideration of great mo- 
_ and therefore I ſhall diſcourſe more particularly 
or It. 

The Law of Moſes expreſly commands us to Worſhip 
God, and himonely ; Our Saviour Chriſt owns and con- 
firms the Authority of this Law in the Goſpel ; the 
Church of Rome notwithſtanding this Law, gives Re- 
ligious Worſhip to Greatures ; the queſtion then is, how 
ſhe avoids the force of this Law, ſince it is no where ex- 
preſly repealed, and ſhe does not pretend that it is. Now 
the Patrons of Creature-worſhip think to juſtifie them- 
ſelves from the breach of this Law, theſe three ways. 
x. By conſequences drawn, as they pretend, from other 
Scripture DoQrines. 2. By Diſtindtions. And 3. By 
Authority. Let us then examine, whether all this have 
any force againſt an expreſs Law, which was never ex- 
preſly repealed. 

1. By conſequences drawn, as they pretend, from o- 
H 2 ther 


[52] 
ther Scripture-Dodrines ; and I ſhall difcourſe this with 
a particular reference to the Invocation of Saints. For 
Shs they would prove the lawfulneſs of praying to 
Saints, they alledge no dire& proof of this from Scrip- 
ture; but becauſe they muſt make a ſhew of ſaying 
ſomething from Scripture, when they are to deal with 
ſuch Hereticks as will be ſatisfied with no leſs authority, 
they endeavour to prove ſomething elſe from Scrip- 
ture, from whence they think by an eaſie conſequence, 
they can prove the lawfulneſs of praying to Saints. 

Thas they very eaſily prove, that we may and 
ought to pray for one another, and todelire each others 
prayers while we are on Earth; and fromhence they 
preſently conclude, that we may as lawfully pray to 
Saints in Heaven to pray for us, as beg and deſire their 
prayers, while they are on Earth. 

And to confirm this, they endeavour to prove, that 
ſome extraordinary Saints, whoſe merits are very great, 
do direQly aſcend up into Heaven into the immediate 

reſence of God, and a participation of his Glory ; and 
h_ they conclude, that they have authority and pow- 
er tohelp us and to intercede for us, and thar they are 
ſo far advanced above us in this mortal ſtate, that they 
deſerve ſome kind of Religious Honour and Worſhip 
from us, as being D#4 per participationem, Gods by par- 
ticipation, that is, by partaking in the Divine Nature and 
Glory by their advancement to Heaven, 

And if after all this they can prove, that the Saints in 
Heaven do pray and intercede for us on Earth , they 

* Bonum arque utile ele ſupplici- think the demonſtration is complete 


ue. Haſtee Ye cy” Bop ab ons. and perfe@, that therefore * 77 is good 


<jus Jeſum Chriſtum Domini no- and profitable (as the Council of Trent 


ſtrum, qui ſolus noſter Redemptor words it) humbly to invoke the Saints 
& Salvator eſt, ad corum orationes 
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tain bleſings of God by bis Son Feſus Chriff our Lord, who 
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our onely ( not Interceſſor and Advocate, but) Redeemer 
and Saviour. : 

Now how they .prove all this, is not my buſineſs at 
preſent to enquire; but my inquiry is, whether ſuch ar- 
guments as theſe be ſufficient to oppole againſt the ay- 
thorty of an expreſs Law; and it they be, truly I 
think it a very vain thing, either for God or men to 
makeany Laws. ' For, -  -. 4 

'F. I deſire t6 know, what theſe Gentlemen! would 
prove by ſuch kind of arguments as theſe. Suppoſe we 
ſhould grant them, that the Saints are received into Hea- 

ven before the reſarreQion, and are aftually poſleſt of 
allthat Glory and Happineſs, - which they fay they are ; 
ſuppoſe we ſhould" grant them, that by ſome means 
unknown to us, Saints and Angels are acquainted with 
all that we do and ſuffer in this World , hear all 
our vocal or mental prayers, which we offer to God 
or - to themfdlves, and: that they do aQyally 'pray 
and intercede for us, what follows from hence? That 
therefore we may pray to Saints? not I hope if there 
be 'an_expreſs Law againſt it. - Theſe arguments at 
moſt can onely -prove, that inthe nature of the thing 
it be fitting and reaſonable to pray toSaints, 
if God thought fit to allow it, not that we mult pray 
to Saints, though God has forbid it. For thoſe are 
powerful reaſons indeed, which can juſtifie Saint-wor- 
oo open nnkeh 
God.” Cou prove one-of theſe” ngs: 
Either x. that there-is no fuch Law- _—_ the wor- 
ſhip of any other Being beſides God, © Or" 2. that this. 
is not the ſenſe of this Law, that they muſt not pray 
to Saints or A that the Law, which. forbids us 
to worſhip any Being .but God, does-not forbid the 
Worſhip of Saints. Or 3. that thoughtthere was fuch 
a Law, and this were the ſenſe of it, and this Law, 
were never formally repealed by God, yet.it ___— 


WE [54] 
of it ſelf,and obliges no longer ſince the diſcovery of ſuch 
reaſons as theſe tor the Worſhip of Saints and Angels. 
I fay, could they , prove any thing of this in the firſt 
place, then there would be as much reaſon for the Wor- 


ſhip of Saints, as there is ſtrength and validity in their 


Arguments ; but no Reaſon can take place againſt an 
expreſs Law, till it be as expreſly repealed. For, 
2. If an expreſs Law may bediſobeyed, as often as 
men fancy they ſee reaſon to do, what the Law forbids, 
this overthrows the whole Authority of making Laws, 
and makes every Subjet a Judge, whether the Laws of 
a Soveraign Prince ſhall be obeyed or not. Art this rate 
he has the greateſt Authority, who has the beſt reaſon ; 
and ſince every man believes his own reaſon to be beſt, 
every man is the Soveraign Lord of his own Adtions. 
It is to be preſumed, that no Prince makes a Law, but 
what he apprehends ſome reaſon for, and to oppoſe any 
mans private reaſon againſt a Law, is to ſet up a private 
amans reaſons againſt the publick reaſon of government : 
and yet it is much worſe to oppoſe .our reaſon againſt a 
Divine Law, which is to oppoſe the reaſon of Creatures 
againſt the reaſon of God, unleſs we will ſay, that God 
makes Laws without reaſon, and thoſe whocan believe 
that, may aseaſily imagine, that God will expe, that 
thoſe Laws which he makes without reaſon, ſhould be 
obeyed without reaſon alſo, and then to be ſure all their 
as med 1 repeal a Law, nor juſtifie them in the 
breach: of it. It becomes every Creature to believe the 
Will af God to be the higheſt 'reaſon, and therefore 
when God has declared his Will by an expreſs Law,while 
this Law continues in force, ( as1t muſt do, till it be as 
expreſly repealed) it is an impudent thing to urge our 
reaſons againſt the obligations of it. So that fine God 
has expreſly forbid us to Worſhip any being beſides him- 
ſelf, unleſs we can prove, that God has repealed this 
Law, it will never juſtifie the Worſhip of Saints and 


Angels, 


Angels, though we could by the plaineſt and. eaſieſt ar- 
ments prove to the anew Fro of all Mankind, that 
ints and Angels are very fit Objefts of our Religious 
Worſhip, and that it is no dimunution to the glory of 
God, to pay ſome degree of Religious worſhip to them. 
3- Eſpecially, when the matter of the Law is ſuch, 
that whatſoeverreaſons may be pretended on one ſide or 
the other, it muſt ſtill be acknowledged to be wholly at 
the will and pleaſure of the Law-giver, which fide he 
will chooſe. As for inſtance, ſuppoſe there were no na- 
tural and neceſſary reaſon againſt the Worfhip of Saints 
and Angels, yet there is no natural and rower 4 rea- 
fon for it neither, and therefore God may either allow or 
forbid it, as he himſelf pleaſes, without aſſigning any 
reaſon why he does either. And when it appears that. 
God might forbid it if he pleaſes, and that he has a&tu- 
ally forbid it by an expreſs Law, it is time to leave off 
ing about it: natural reaſon can give us no aſſy- 
rance of any thing, which it cannot prove tobe neceſſa- 
ry, whatever in the nature and war 6 ar 4, be, 
or may not be, can never be proved either to be, or not 
to be, by meer reaſon; for it is a contradition to fay, 
that there is no neceſlary reaſon why ſuch a thing ſhould, 
be and yet that can prove by reaſon, that it muſt be, 
which ſuppoſes, that there is a neceſſary reaſon, why it 
ſhould be ; for I cannot prove, that it muſt be, unleſs I 
poco" med mars Arian is, that there 
is 2 reaſon, why it 
To apply this robe feds preſent Cafe. The Law 
y forbids us to Worſhip any other Being beſides 
God, the Church of Rowe prays to Saints 
and Angels and Images, which is an eſſential part of Di- 
vine Worſhip; and without ever —_— to prove: 
this Law to be repealed, ſhe juſtifies her Worſhip by fuch 
reaſons and conſequences, as I have now cited from their 
moſt celebrated DoQors, and ſome of which are the prin- 


ciples, whereon the Council 'of Trevt founds their pray- 
ing to Saints and Angels. 1 ak then, whether theſe ar- 
guments, whereby they endeavour tojuſtifiethe worſhip 
of Saints and Angels, prove that we muſt worſhip them, 
that ſuch worſhip is their natural right, and our duty. 
No, this the Church of Rome will not own ; the moſt 
the Council of Trent ſays, is that it is bonum & utile, good 
and profitable to do it ; but, fay I, if they do not prove 
it tobe neceſſary, they prove nothing ; for if Saints and 
Angels have not a natural right to our worſhip, though 
very fit objects of ſome 
degrees of worſhip, yet it is at Gods choice, whether 
he will allow it or not, and they can challenge no wor- 
ſhip, and we muſt give none, if God forbids it ; and 
forbid the worſhip of any Being, 
but, himſelf (and therefore of the moſt excellent Saints 
and Angels) by an expreſs. Law ; and it no-where ap- 
pears, where or when, or in what manner this Law was 
repealed, aKundred ſuch arguments as theſe cannot 


we ſhould ſuppoſe them to 


therefore ſince God 


prove it lawful to worſhip Saints and Angels 
expreſs Law not to do it. ''Tho | 
that God, if he pleaſed, tight aflow'us toworſhip 
and Angels, as the Chur 


inſt an 


of Rome does without any 
deminution of his own Glory, which 'is the moſt that 
all their arguments cgn pretend to prove, yet it doesnat 
rſhip them, when God by 
an expreſs'Law has declared, that 'he wifl not alfow ir. 
ences carl prove, that God al- 
by an expreſs Law he has for- 
bid usto do. No reaſon can proyethat tobe Gods will, 
publickly declared in his Law to be againft 


hence follow, that we. may worfhip 


wments nor conk 
lows us to do that, 


' Which he bas 


4. That noreaſon or arguments can abſolveus from 
our obedience toan expreſs Law, till it be as exprefly're- 
pealed, appears from this, that our obligation to obedi- 
ence does not depend meerly upon the reafon-of the 


Law, 


o n . . 
= 


. 
eo _ . Ss xy > 4 
CURR OE. 204, 42-44 


- aA read it)... . 


-”* no. Hit 


lis odds re 
= 


: . bf EY 5 ; 


Law, but the Authority of the Law-giver, and 
therefore _— the reaſon of the Law ſhould ceale,” 
while it is inforced by the fame Authority, it obliges tl. 
Thus I am ure, it is in humane Laws, and it is very fit- 
ing it ſhould be ſo; meer reaſon cannot make a Law, 
for then every thing which is reaſonable, would be a ne- 
ceſlary duty ; that which is reaſonable may be fit mat- 
ter for a Law, but it is the Authority of the Law-giver 
which makes the Law, and the fame Authority which at 
firſt made SS Law, continues.it to be a Law tage oo 
Authority though the particular reaſon for which 
it was enaftedinto a Law, may ceaſe. : 

So that though the Church of Rowe could prove, that 
there is no reaſon now againſt. the Worſhip of Saints 
and Angels, that all thoſe reaſons for which God forbad 
the Jews to Worſhip any one but himſelf, were now cea- 
ſed; yettill the Law be repealed too, it isutterly unlaw- 
ful to Worſhip any Being beſides the Supream God, and 
yet this is the moſt that all their reaſonings come to, 
that there is not the ſame reaſon for this Law under the 
State of the Goſpel, that there was under the Jewiſh Oc- 
conomy. 

They ſuppoſe; that God forbad the Jews to Worſhip 
any one but himſelf, becauſe they were in great 
of falling into Pagan Idolatries, and Worfhipping the 
Gods of the Agyptians, and other Nei Nations, 
and that this was the caſe alſo of the Chriſtian Church 
at the firft planting; of the G bel. but. now. there is 
no danger 'of Worſhipping falſe Gods, we may very 
ſecurely Worſhip the Friends and Favourites of God. 

They ſuppoſe, that all the ancient Patriarchs who li- 
ved. before the Reſurreftion of Chriſt, were not received 
into; Heaven, and therefore notbeing in a State of Blaſs 
and Glory themſelves, were not yet capable of ive 
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tyrs aſcend direQly into Heaven, and are the bears, ad- - 
vanced to ſucha ſtate of Happineſs and Glory, that they 
are fit obje&s of Religious Worſhip, andare ſopower- 
ful in the Court of Heaven, that God denies them no- 
thing which they ask ; and ſo tender and compaſſionate 
to us, that they readily undertake our Cauſe, and inter- 
cede for us, and therefore it is very good and profitable 


now to invoke their aid and aſfiftance by folemn and 


devout Prayers. 

Now though the learnedſt men among them are put 
to miſerable ſhifts to prove the leaſt part of all this, yet 
let us for Argument-ſake, ſuppoſe all this to be true, that 
things are mightily changed fince the making of this 
Law, and that there is not the ſame reaſon now to con- 
fine all Religious Worſhip to Godalone, that there was 
in the time of Moſes, what follows from hence, that 
therefore we may now Worſhip Saints and Angels, not- 
withſtanding this Law which forbids it?*by no means, 
unleſs they can prove that the Law'is repealed too, as 
well as the reaſon ceaſed : Here is'the Authority of-the 
Law-giver ſtill though we ſhould ſuppoſe, that we had 
loſt the reaſon of the Law ; till the Law is as expreſly 
repealed as it was given, it is Gods Will ſtill, and that is 
reaſon enough to bind*the Law upon: us, though other . 
reaſons fail. The reaſon (if we ſpeak of ſuch reaſons as 
theſe, which the Church of Rome aſfligns, for it is a diffe- 
rent caſe, if we ſpeak 'of eternal and neceſlary reaſon, 
which is nothing elſe but the eternal & immutable nature 
and'Will of God, which is aneterna] Law) did not make 
the Law, and the change of the reaſon cannot repeal it: 
And fince we ſee, that God has not repealed this Law, 
we rather onght to conclude, that weare miſtaken'/in 
the reaſons, for which God made this Law, or that there 
are other reaſons, which we know not of, for which-he 
continues it: we may indeed reaſonably ſuppoſe, that 
God-will repeal a Law, when the my th for which it 
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was given, ceaſes, —_ arthly Princes may not al- 
ways-do fo ; but ſtilt the Law binds till it be repealed ; 
and; it is more teaſonable to conclude, that the reaſon of 
the Law continues, while we ſee God does not repeal it, 
than firſt to perſwade our ſelves, that the reaſon of the 
Law is changed, and thence infer the repeal and abroga- 
tion of the Law, when we ſee no ſuch thing done, 

5. That theſe Arguments which the Roman DoQors 
urge, tojuſtifie their Worthip of Saints and Angels, are 
of no force to repeal that Law, which forbids the Wor. 
ſhip of any other Being beſides the Supream God, ap- 
pears from this, that they-had no force in them to pre- 
vent the making of this Law, and therefore much leſs 
can they repeal it now it is made ; The reaſons which 
they uſe, had the ſame force then, which they have now, 
and if notwithſtanding all theſe reaſons, God thought fit 
to forbid the Worſhip of all Created Beings, it is ridicu- 
lous to imagine, that theſe reaſons ſhould ſuperſede the 
Obligation of that Law, which is made in contradiQion 
to all ſuch reaſonings: as to ſhew this briefly. 

They prove, that we may pray to Saints and Angels 
to pray for us, becauſe we may deſire good men on 
earth to pray for us, Now ſuppoſe we could not aſſign 
the difference between praying to Saints in Heaven, and 
deſiring the Prayers of Saints on Earth, yet I would de- 
fire to know, whether good men did not pray for one a- 
nother, and deſire each others prayers, before and after 
God gave this Law on Mount Sixai, which forbids the 
Religious Worſhip and Invocation of any other Being but 
himſelf: ' if good men did in all ages pray for one ano- 
ther, and deſire one anothers prayers, and God allowed 
and approved of this, then it ſeems God did not think 
this a good reaſon for praying to Saints and Angels in 
Heaven, becauſe good men might beg each others pray- 
ers onearth, for it he had, he would not have made that 


Law, which” forbids ſuch a Religious Invocation of any 
I 2 Crea- 


Creature. And if notwithſtanding this reaſon, which 
had as much force then, as it has now, God made and 
promulged this Law, this reaſon can never repeal it, nor 
diflolve the obligation of it. 

Thus if the Saints and Angels being in Heaven be a 
good reaſon why they ſhould be Worſhipped, this was as 

ood a reaſon at the giving of the Law, as it isnow ; for 
though we ſhould ſuppoſe with the Church of Rome, that 
Saints departed, were not in Heaven'then, yet certainly 
the Angels were, and if their Being in Heaven madethem 
fit Obje&ts of our Worſhip, why did God fo expreſly 
forbid it ; and if he forbid it then, when there was as 
much reaſon to allow the Worſhip of thoſe heavenly In- 
habitants, as there is now, this argument cannot prove, 
but that God forbids it ſtill. 

The ſame may be faid of the Interceſſion of Saints 
and Angels. The Papiſts ſuppoſe, that the Saints and 
Angels pray and intercede for us in Heaven, and obtain 
for, and convey many bleſſings to us, and therefore it is 
good and profitable to pray to them, and to flie to their 
patronage ; now though indeed they date the Interceſſi- 
on of Saints, COO0E do their admiſſion into Heaven) 
from the Reſurre&ion of our Saviour, yet there is as 
much evidence for the aids and interceſſions of Angels, 
before and under the Law, as there is now ; nay, I think 
ſomewhat more ; for the government of the world was 
much more under the Adminiſtration of Angels, in the 
time of the Law, then itis now ; and yet notwithſtand- 
ing this, God did by an expreſs Law forbid the Worſhip 

any Being but himſelf, and therefore of theſe Ange- 
lical powers, who are ſomewhat ſuperiour to Saints in 
Heaven; and if this were no good reaſon againſt ma- 
king this Law, it can be no good reaſon to prove the 
abrogation of it. 

2, The next way they take to evade the Obligation 
of this Law of Worſhipping God onely, is by diſtinions. 
As to name the chief of them. They 


They tell us, that this Law is onely oppoſed to the 
Worſhip of falſe Gods, ſuch Gods as the Heathens Wor- 
ſhipped. not tothe Worſhip of Saints and Angels, who 
are the Friends and Favorites of God. 

And then they diſtinguiſh about the nature of Wor- 
ſhip; they confeſs there is a Worſhip which is peculiar to 
God, Supream and Soveraign Worſhip, which is peculiar 
tothe Supream Being, and this, for what reaſon I know 
not, they call Latria; but then there is an inferiour de- 
gree of Worſhip, which they call Dalza, which may be 
give to excellent Creatures, to Saints and Angels, who 
Reign with Chriſt in Heaven. 

farther diſtinguiſh between abſolute and relative 

Worſhip. Abſolute eden is, when we Worſhip a Be- 
ing for its ſelf, and thus onely is to be Worſhipped ; 
but Relative Worſhip is,when we Worſhip one Being out 

of reſpe& to another, and thus we may Worſhip Saints 

and Angels upon account of their Relation to God, 

Now I ſhall have occafion to examine theſe diſtin&i- 
ons more macs hereafter, my buſineſs at preſent 
is to examine, how far theſe diſtinions can juſtifie the 
Worſhip of Saints and Angels againſt an expreſs Law, 
which commands us to Worthip God onely. And I have 
three things to fay on this Argument. 1. That thelet- 
ter of the Law will admit of no ſuch diſtinQtions as 
theſe. 2. That the Scripture no where allows of any 
ſuch diſtinftions. And 3. That no diſtinfions can juſt;= 
fie our aQing againſt the letter of a Law, which have 
not the ſame authority which the Law has. 

I. The Letter of the Law will admit of no fuch di- 
ſtinftions as theſe. The Law is, , Thos ſhalt have none 0 20 Exod. Jy 
ther Gods before me. The explication of this Law is, 

Thou ſhalt fear the Lord thy God, him ſhalt thou ſerve, ,, yew. 20. 
and to him ſhalt thou cleave and ſwear by his name. Oras 
our Saviour expounds it, Thou ſhalt worſhip the Lord thy 
God, and him onely ſbalt thou ſerve. W— x1 
Now | 
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Now theſe words do plainly exclude the Worſhip of 
all other Beings beſides the Supream God : They ex- 
clude indeed the Worſhip of all the Heathen Gods, . 
which were at that time Worſhipped in the World, but 
they are not confined to the Worſhip of the Heathen 
Gods, nor meerly to the Worſhip of thoſe Gods who 
were at that time Worſhipt, but ſhould any new Gods 
ſtart up in after Ages, whether among Jews or Chri- 
ſtians, the words extend to all that are, and all that ever 
' ſhall be Worſhipped: Thou ſhalt have none other Gods be- 
fore Me, Signifies, that we muſt Worſhip no other Being 
but the Supream God, for ro have a God, is togive Reli- 
gious Worſhip to ſome Being; as appears from that ex- 
poſition, which both Moſes and our Saviour Chriſt 
gives of it. Thou ſhalt Worſhip the Lord thy God, and him 
onely ſhalt thou ſerve. For it is impoſſible to have any 
God beſides the Supream God, in any other ſenſe than 
as we Worſhip ſome other Being, beſides the Supream 
God, with Divine honours; and whatever Being we fo 
Worſhip, become our God, and therefore this Law for- 
bids the Worſhip of any Being, which is not God, be it 
Saint or Angel, or the Virgin Mary; how excellent 
and perfe& Creatures ſoever they be, they.are not our 
God, and therefore muſt not be Worſhipped. If we 
muſt Worſhip and ſerve God ovely, as our Saviour ex- 
preſly tells us, that we muſt Worſhip no Creature what 
ever it be, the Worſhip of Saints and Angels is as .ex- 
preſly forbid by this Law, as the Worſhip of the Hea- 
then Gods, for that Law which commands us to Wor- 
ſhip God oxely, excludes the Worſhip of all Creatures, 
whatever they be. | 

But may not the meaning of this Law be-onely this-: 
That we muſt not give Supream and Soveraign Wor- 
ſhip to any-other Being, but the Supream:God, butwe 
may give an inferiour degree-of Worſhip to ſome excel- 
lent Spirits, who under God have the care of us. And 
, | It» 


is not this plainly ſignified in the very Letter of the Law, 
when it fays, Thou ſhalt have none other Gods before me. 
For no other Worſhip makes any Being a God, but that 
which is Supream and Soveraign, peculiar and appro- 
priate to the One Supream God ; and+therefore not to 
have apy other Being for our God, is not to give Su» 
pream and Soveraign Worſhip to it. Now what that 
Worſhip is, which is peculiar and appropriate to the Su- 
pream God, I ſhall diſcourſe particularly in the ſecond 
part ; our preſent inquiry is, whether this Law makes 
any ſuch diſtintion. The Laws fays, Thou ſhalt Wor- 
ſhip the Lord thy God, and him onely ſhalt thou ſerve : 
Here is no diſtintion between Supream and Subordt- 
nate Worſhip, whatever is an A& of Worſhip muſt be 
given toGod onely. But the Law fays, Thox ſhalt bave 
no other Gods before me, and therefore it muſt Hgnifie Su- 
pream & Soveraign Worſhip,for no other degree of Wor-- 
ſhip makes a God. Did the Heathens then Worſhip no 
inferiour Gods? did thoſe who Worſhipped fo many ſe 
veral Gods,look upon themall as Supream and abſolute 2 
or were they ſo ſenſeleſs, as-to give Supream and Sove- 

gn Worſhip to. inferiour Deities ? or does not this 
Law forbid the Worſhip of thoſe Gods, whom-the Hea- - 
thens Worſhipped as Inferiour Dzmons, bur onely the 
Worſhip of thoſe Gods, whom they accounted Supream 
and Soveraign? If this Law forbids-the Worſhip: of- all 
Heathen Gods, and it-is certain, that they Worſhipped a 
great many Gods, whom they did not account Supream, 
then there can he no place for this-diſtinQion here, for 
ſuch an Inferiour Worſhip as makes an Inferiour God, is 
as well forbid, as Supream and Soveraign Worſhip. 

The Law ſays, Thow ſhalt have none other Gods be- 
fore me : or beſides me; which as I obſerved - before , 
does not exclude the Worſhip-of the Supream God, but 
forbids the Worſhip of any other Being together with 
him. . The. meaning is not, Thou ſhalt. not renounce 
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my Worſhip, for the Worſhip of any other Gods, but 
thou ſhalt Worſhip me, and no other God beſides me : 
now 1 would onely ask this queſtion, Whether a Jew 
who Worſhipped the God of 1ſrae/, who declared him- 
ſelf to be the Supream God, could give Supream Wor- 
ſhipto any other God? This is contrary tothe ſenſe of 
all mankind, to Worſhip him as Supream,whom they do 
not believe to be Supream. And therefore when 
God forbad them to joyn the Worſhip of any other 
Gods with the Worſhip of himſelf, he muſt forbid all 
kinds and degrees of Worſhip, even the moſt inferiour 
Worſhip, which the Heathens paid to their inferiour Dei- 
ties. 

If you fay, that God did indeed forbid all kinds and 
degrees of Worſhip to be paid to the Heathen Gods, 
which were impure and wicked Spirits, but ſtill it -1s 
lawful to pay an inferiour Worſhip to Saints and* Angels, 
whoare the Friends of God, I anſwer, the Law makes 
no diſtinftion between the Worſhip of good and bad 
Spirits, and therefore as far as this Law is concerned, we 
muſt either deny this inferiour Worſhip to all, or grant 
it to all. If this Law does not forbid giving inferiour 
degrees of Worſhip to other Beings, then it does not for- 
bi the inferiour Worſhip of Heathen Gods ; that may 
be faulty upon other accounts, but is no breach of. this 
Law, and then the Heathens were not guilty of Idola- 
try in Worſhiping their inferiour Dzmons with an.in- 
feriour Worſhip. 1f this Law does forbid even this /in- 
feriour degree of Worſhip, then it forbids the Worſhipof 
good Spirits too, though with an inferiour Worſhip, 
which transforms true Saints and Angels into falſe and 
fictitious Deities. | 

But I have another argument to prove, that this 
Law can have no reſpe&t to the different degrees of 
Worſhip. The Roman DoQtors themſelves grant, that 
the difierence between Supream and Subordinate or Infe. 
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to both kinds, they except 
ry tothe ſenſe of all men; 
criſies 39 tout ininrapue. Lanpon, a% PI $6. 0p | 
ream; is a0 imaginable reaſan to be aſligaed, 
ar Sacrifice, as well as Prayers, may not be an Aft of 
[nferiour, as well as of Supream Worſhip. The difle- 
rence then between Supream and Inferiour Worſhip, is 
onely in the Intention and Devotion of the Worſhippers, 
and no man can by the external A&, know whether this 
be Supream or Inferiour Worſhip. Now from hence F 
thus argue : if the Worſhip forbidden by this Law be 
ſuch, as can be known by the external AR, then this 
Law can have no r to the degrees of Worſhip, for 
the degrees of Worthip are not in the external Ads, but 
ia the mind of the Woxſhipper, whichcagaot be known 
by external Afts. Now that the Law did forbid the 


falſe God, and ſo this Law of putting ſuch Idolaters to 
death had fignified nothing, becauſe it had been impoſ- 
ſible for them to convie any mag of Idolatry, but by 
his own confeſſion ; but when the external Att which is 
viſible to all men, is ſufficient to convitt any man of I- 
dolatry, it is next to a demonſtration , 'that the Law 
had noreſpect to the degrees, but to the Atts of Worſhip. 

And that our Saviour in that Law, 7how fbalt Wore 


ſhip the Lord thy God, wo 2 on few , 


6 Deut. 13.14. 
x3 Deut. 7. 


» had no regard to the different degrees of Worſhip, I have 
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already proved at large, for allowing that diſtinion, he 
had not given a good anſwer to the Devils temptation. 

Thus as for their diſtinftion between abſolute and 
relative Worſhip, that though we muſt not Worfthip any 
Creature, the moſt excellent Saints and Angels, for 
themſelves, yet we may Worſhip them upon account of 
that relation: they have to God ; that is, we may Wor- 
ſhip them for Gods fake, though not for their own ; I 
find no intimation of any ſuch diſtinftion in the Law. 
We are there commanded to have no other Gods, -to 
Worſhip God and him only, which excludes Saints & An- 
gels from being the obje&t of our worſhip,as well as devils. 

2. But poſlibly it may be faid, that though the Law 
takes no notice of ſuch diſtinQtions, yet the Scripture in 
the explication of this Law may makeallowances for it. 
Now in anſwer to this, I onely defire to know, where 
the Scripture has made any ſuch diſtinQtion betweerr 
Worſhipping good and evil Spirits, the Enemies and 
Rivals, or the Friends of God, between Supream and 
Subordinate, abſolute or relative Worſhip; I can find no 
fuch diſtinQions in Scripture, & TI have a material reaſon 
to believe no ſuch can be found, wiz. becauſe there was 
no occaſion for them. The Scripture no-where allows 
us to give any kind of Worſhip to any Creature, and 
therefore there was no need to diſtinguiſh between the 
kinds and degrees of Worſhip. 

The moſt material thing that can be faid in this cauſe 
is this : that when the Scripture mentions. this Law-of 
Worſhipping One God, it oppoſes it to the Worſhip of 
the falſe Gods of the Heathens; from whence. ſome- 
may conclude, that God forbad the Worſhip onely of 
theſe falſe Gods, But we muſt conſider, that:the Law 
is conceived in ſuch general terms,as toexclidethe Wor 
ſhip of all Beings beſtdes the Supream God ; but it could 
aot be thought,that God ſhould at thattime immediate-- 
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the World. If God gives a Law, which forbids the Wor- 
ſhip of all Beings beſides himſelf; and particularly ap- 
plies this Law to prohibite the Worſhip of all thoſe Gods 
which were then Worſhipped in the World, will any one 
in their wits hence conclude, that if the folly and ſuper- 
ſtition of men ſhould ſet up a new race and generation of 
Gods in after Ages, that the Worſhip of theſe new Gods 
is not as well forbidden by this general Law,as the Wor- 
ſhip of thoſe Gods which were Worſhipt at that time 
when this Law was given? if this were true,poſlibly Pagan 
Rome it {elf was not guilty of Idolatry;for moſt,if not all of 
theirGods might be of a later date than the giving the Law. 
3- Now ſince no ſuch diſtinCtions as theſe appear in 
Scripture, it is impoſſible they ſhould juſtifie the Wor- 
ſhip of Saints and Angels, which is fo expreſly forbid- 
den by the Law, if we will acknowledge them to be dis 
ſtin& Beings from the Supream God; for if they are 
not the Supream God, we muſt not Worſhip them, for we 
muſt Worſhip none but God. NodiſtinCtions can juſti- 
fieus in this caſe, but ſuch as God himſelf makes; for 
otherwiſe it were eaſie to diſtinguiſh away any Law of 
God. - Humane Laws will admit of no diftinons, but 
ſuch as they make themſelves ; for a diſtintion does 
either confine and ſtrengthen, or enlarge the Law, and 
he who has power to diſtinguiſh upon a Law, has ſo far 
power to make it. If the Law fays, that we ſhall Wor- 
ſhip no otherBeing beſides God,and we have power, if 
we have but wit enough to invent ſome newdiſtinCions, 
between the Worſhip of good and bad Spirits,between Su- 
pream and Subordinate, abſolute and relative Worſhip, 
this makes a new Law of .it ; for it is. one thing to fay, 
thou ſhalt Worſhip God onely,and yo contrary to ſay, 
thou ſhalt Worſhip God onely and. good Spirits, God 
with a Supream and _— good Spirits with a _ 
2 | ordie 
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ordinate andRefative Worſhip. This I think is ſufficiene 
to ſhew, that we muſt admit of no diſtinQions upon a 
Divine Law, but what'the Scripture it ſelf owns, and 
cherefore fince thoſe diſtin&ions, with which the Church 
of Rome juſtifies her Worſhip of Saints and Angels, are 
no where to be found in Scripture, they have no Autho- 
rity againft an expreſs Law. | 

3- The next courſe the Papiſts take to juſtifle their 'F 
Creature-worſhip, in contradition ta that Law, which 
expreſly commands us to Worſhip none but God, is an 
appeal to ſuch Authorities, as they think ſufficient tode- 
cide this matter. 

Now I ſhall not fay mnch to this, for I believe all 
Mankind will acknowledge, that no Authority lefs than 
Divine, can repeal a Divine Law; and therefore unleſs 
God himſelf, or ſuch Perſons as Att by a Divine Autho» 
rity, have repealed this Law, no other Authority can 
do it. That Chriſt and his Apoſtles havenot repealed 
this Law, Ihavealready proved, that the whole Church 
in after Ages had any Authority to repeal this Law, I 
defire them to prove. 

For the Authority of the Chnarch, asto the Eſſentials 
of Faith and Worfhip, is not the Authority of Law-gj- 
vers, but of Witneſſes. The Church never pretended in 
former Ages to make or to repeal any Divine Laws, but 
to declare and teſtifie what the belief and praQice of the 
Primitiveand Apoſtolick Churches was ; andit is unrea- 
fonable to think, that-they ſhould have any fuch Autho- 
rity ; for then Chrift and his Apoſtles Preached the 
Goſpel to little purpoſe, if it were in the Power of the 
Church to make a new Goſpel of it when they pleaſed. 

But indeed could it appear, that the Apoſtles did teach 
the Chriſtians of that , and the Church in thoſe A- 

, Which immediate the Apoſtles, did pra- 

ice the Worſhip of Satnts and Angels, we ſhould have 
reafon to ſufpeR, that we, and nor they, are miftaken 
h # bir. in 
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ſenſe of that Law commands us to Wor. 
but God. 

then none can be admitted as competent Wit- 
nefſes of this matter, but thoſe who did immediately ſuc- 
ceed the Apoſtles, or converſed with Apoſtolical Men 
and Churches. And thanks be to God, there isno ap- 
pearance of Creature Worſhip in thoſe Ages, we dare ap- 
peal to the Teſtimony of Fathers and Councils for above 
three hundred years; and thoſe who come after, come 
a little too late to be Witneſſes of what was done in the 
Apoſtolick Churches ; eſpecially, when all the interme- 
diate knew nothing of it. 

F ſhall not fill up this diſcourſe with particular Cita- 
tions, which learned men know where tofind ; ſince the 
Roman Doors can find _— in the Writings of the 
firſt Fathers to juſtifie the Worſhip of Saints and Angels, 
and the Proteſtant Writers find a great deal in thoſe A» 


ainſt ir. L 
” Datnd at the latter end of the fourth Centry, ſome 
of the Fathers uſed ſome Rhetorical Apoſtrophes to the 
Saints and Martyrs intheir Orations, which the Church 


| inthe 


of Rome inte to be Prayers to them ; but though ,, _. 
other hiroms urns have vindicated thoſe paſſages o far, bon yp - 
as to ſhew the vaſt difference between them, and ſolemn to the Feſvits 
and formal Invocations, which is not my buſineſs at Challeng 


this time, yet there are ſeveral things very well worth our 
obſervation towards the trueſtating of this matter. As, 
I. That theſe Fathers came too late to be Witneſſes of 
the Apoſtolical praftice, which they could know no 0- 
therwiſe, than we might know it, if there had been any 
ſuch thing, vz. by the Teſtimony and pradtice of the 
Church, trom the Apoſtles till that time : This was no. 
where pretendedby them, that the Invocation of Saints 
had been the praftice of the Catholick Church in all A- 
es, and they could have no proof of this, unleſs they 
berter Records of former times, than we have at 
this 
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this day, and ſuch as contradifted all the Reco 
we now have of the. Apoſtolick and Primitive Churches, 
ad 1 believe few men will be ſo hardy, astoaſſert this; 
and methinks there ſhould be as few, who are ſocredu- 
lous as to believe it, and I am ſure, there is no man living 
who isable to prove it. | 
. 2, Nay, the particular ſayings of theſe Fathers, by 
xhich the Romaniſts prove the Invocation of Saints, do 
not prove, that it was the Judgment and Pradtice of the 
Church of that Age. They no where ſay, that it was, 
and it does not appear to be ſo by any other Records. 
Let them ſhew me any Council before, or in thoſe times, 
when theſe Fathers lived, that is in the Fourth Century, 
which decreed the Worſhip of Saints and Angels. Let 
them produce any publick offices of Religion in thoſe 
days, which allows this Worſhip; and ifno ſuch thingjap- 
pears, thoſe men muſt be very well prepared to believe 
this, who will withoutany other Evidencejudge of the 
Praftice of the Church, onely from ſome extravagant 
flights of Poets & Orators : and if even in thoſe days, the 
Worſhip of Saints was not received into the publick offices 
of the Church, methinks we may as well live without it 
{till, and they muſt either grant, that theſe Fathers, whoſe 
Authority they alledge, meant no ſuch thing by theſe 
Rhetorical flouriſhes, as they extra& out of them, or elſe 
that they introduced a new & unknown Worſhip intothe 
Chriſtian Church; and then let them prove, that ſome 
few Fathers of the fourth Century, without the publick 
Authority of the Church, had Authority enough of their 
own to change the Obje& of Worſhip, contrary as the 
Church in former Ages believed, to an expreſs Divine 
Law, which commands us to Worſhip none but God. 
:  3- Nay, I further obſerve, that theſe Fathers, whoſe 
Authority is urged for.the Invocation of Saints by.the 
Church of -Reme, do no-where dogmatically and poſi» 
tively aſſert the lawfulneſs of Praying to Saints and 
An- 
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the lawfulneſs of it, which isa plain argument 
it was not the Judgment and Practice bf the 
Church of that Age, and a good reaſonable preſumpti- 
on, that theſe Fathers never intended any ſuch thing 
in what they faid, how liable ſoever their words may 
be to be expounded to ſuch a ſenſe. | 
Gregory Nazianzen, indeed in his Book againſt Jaliax 
the Apoſtate, ſpeaks to the Soul of Conſtantius, in this 
manner : Hear O thou Soul of great 1999" rv ( if thou 
hafÞ any ſence of theſe things, &c. But will you call this 
a Prayer to Conſtantius? does this Father any where 
aſſert in plain terms that it is lawful to pray to Saints 
departed? a hundred ſuch ſayings as theſe, which are 
no Prayers to Saints, cannot prove the lawfulneſs of 
praying to Saints againſt the conſtant Doftrine of the 
Fathers of that Age. Thus in his Funeral Oration foe 
his Siſter Gorgoxza, he beſpeaks her to this purpole, that - 


if ſhe knew what he was now adoing, and'if holy Souls gc. 
did receive this favour from God to know. ſuch matters 0ya:. 2. in 
as. theſe, that then ſhe would kindly accept that Orati- 998- 


on which he made in her praiſe, inſtead of other Fune« 
ral Obſequies. Is this a Prayer to Gorgonia to intercede 
for him with God ? by no means! He onely defires if ſhe 
heard what he faid of her (which he was not ſure ſhe did) 
that ſhe would take it kindly. Whereas in that very 
Age the Fathers aſſerted, that we muſt -pray onely to 
God, and therefore they define Prayer by its relation to 


God ; That Prayer is a requeſt of ſome good. things, made yam, ow. is 
by devout Souls to God, that it is-a conference with =—— 
God, that it is a requeſt offered with \ſupplication to God. ,* apo 
Which isa very imperfeQ- definition of Prayer, were it tioze.. 
lawful to pray to any other Being beſides God. beg Sn > 
St. Auguſtin tells us, that when the names of the Mar- aug.p: Civit 
tyrs were rehearſed in their publick Liturgies, it was P#&-22-caps 
not to invoke them, or pray'to them, but onely for Non = 


and many Fathers of the ſame Age do poſitive. 
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| urn of honour; but would have us: ' i 
ſunt propter imitationens, non abratts WA bi 


not to be adored as an Attof Religion. 
\The'Council of Laodicea condemned the Worſhip of 
Angels; ; and ſo does Theodoret, Oeramenius, and others. of . 
that Age. It is notoriouſly know, that the.drr5ans were 
condemnedas guilty of Idolatry for Wo! 
whom they. would not own tobe the true 


wokary 


they owned him to be far exalted above all Samts 
gels, and to be as like toGod, asit is poſſible for 
ture to be: & thoſe whoupon theſe Principles, i 
the Worſhip of the mott Ferfolt and excellent Creacure, 
could never allow the Worſhip of Saints and 

- . So that though the Worſhip of Saints and. di 
. begin about this-time' to:creep-imto/the Church, 
was oppoled by theſe Piousand Leamed Fuckers activin 
demned inthe firſt and fmalleſt a it; which 
ſhows,: that this-wasno. Doarineand Praftice 
in thar Age, much leſs rhar 'it had/ been ſorfrom the 
Apoſtles; and Ithink,! after this time therewasno-Au- 
chority in the ChurelrtoaktertheObjetof yrs 13 nor 
tojuſtifieſuchanIntovationasthe Wonſhip of 

Angels, inoppoſitionts che exproſs Law of God; : 

| The La aut i Werrp of apa rhe there ” ar | 
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ſides the:Supream God, Hap 
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